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A Letter to Gilbert West, Esq.
Sir,
In a late conversation we had together upon the Subject of the Christian Religion, I told you,
that besides all the Proofs of it which may be drawn from the Prophecies of the Old Testament,
from the necessary Connection it has with the whole System of the Jewish Religion, from the
Miracles of Christ, and from the Evidence given of his Resurrection by all the other Apostles, I
thought the Conversion and the Apostleship of St. Paul alone, duly considered, was of itself a
Demonstration sufficient to prove Christianity to be a Divine Revelation.
As you seemed to think that so compendious a Proof might be of Use to convince those
Unbelievers that will not attend to a longer Series of Arguments, I have thrown together the
Reasons upon which I support that Proposition.
In the 26th Chapter of the Acts of the Apostles, writ by a Contemporary Author, and a
Companion of St. Paul in preaching the Gospel, as appears by the Book itself, Ch. 20:6, 13, 14;
Ch. 27:1 & c. St Paul is said to have given himself this Account of his Conversion and
Preaching to King Agrippa and Festus the Roman Governor. “My manner of life from my youth,
which was at the first among mine own nation at Jerusalem, know all the Jews; Which knew me
from the beginning, if they would testify, that after the most straightest sect of our religion I
lived a Pharisee. And now I stand and am judged for the hope of the promise made of God unto
our fathers: Unto which promise our twelve tribes, instantly serving God day and night, hope to
come. For which hope's sake, king Agrippa, I am accused of the Jews. Why should it be thought
a thing incredible with you, that God should raise the dead? I verily thought with myself, that I
ought to do many things contrary to the name of Jesus of Nazareth. Which thing I also did in
Jerusalem: and many of the saints did I shut up in prison, having received authority from the
chief priests; and when they were put to death, I gave my voice against them. And I punished
them oft in every synagogue, and compelled them to blaspheme; and being exceedingly mad
against them, I persecuted them even unto strange cities. Whereupon as I went to Damascus with
authority and commission from the chief priests, At midday, O king, I saw in the way a light
from heaven, above the brightness of the sun, shining round about me and them which journeyed
with me. And when we were all fallen to the earth, I heard a voice speaking unto me, and saying
in the Hebrew tongue, Saul, Saul, why persecutest thou me? it is hard for thee to kick against the
pricks. And I said, Who art thou, Lord? And he said, I am Jesus whom thou persecutest. But rise,
and stand upon thy feet: for I have appeared unto thee for this purpose, to make thee a minister
and a witness both of these things which thou hast seen, and of those things in the which I will
appear unto thee; Delivering thee from the people, and from the Gentiles, unto whom now I send
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thee, To open their eyes, and to turn them from darkness to light, and from the power of Satan
unto God, that they may receive forgiveness of sins, and inheritance among them which are
sanctified by faith that is in me. Whereupon, O king Agrippa, I was not disobedient unto the
heavenly vision: But shewed first unto them of Damascus, and at Jerusalem, and throughout all
the coasts of Judaea, and then to the Gentiles, that they should repent and turn to God, and do
works meet for repentance. For these causes the Jews caught me in the temple, and went about to
kill me. Having therefore obtained help of God, I continue unto this day, witnessing both to small
and great, saying none other things than those which the prophets and Moses did say should
come: That Christ should suffer, and that he should be the first that should rise from the dead,
and should shew light unto the people, and to the Gentiles. And as he thus spake for himself,
Festus said with a loud voice, Paul, thou art beside thyself; much learning doth make thee mad.
But he said, I am not mad, most noble Festus; but speak forth the words of truth and soberness.
For the king knoweth of these things, before whom also I speak freely: for I am persuaded that
none of these things are hidden from him; for this thing was not done in a corner. King Agrippa,
believest thou the prophets? I know that thou believest. Then Agrippa said unto Paul, Almost
thou persuadest me to be a Christian. And Paul said, I would to God, that not only thou, but also
all that hear me this day, were both almost, and altogether such as I am, except these bonds”
(Acts 26:4-29). In another Chapter of the same Book he gives in Substance the same Account to
the Jews, adding these further Particulars. “And I said, What shall I do, Lord? And the Lord said
unto me, Arise, and go into Damascus; and there it shall be told thee of all things which are
appointed for thee to do. And when I could not see for the glory of that light, being led by the
hand of them that were with me, I came into Damascus. And one Ananias, a devout man
according to the law, having a good report of all the Jews which dwelt there, Came unto me, and
stood, and said unto me, Brother Saul, receive thy sight. And the same hour I looked up upon
him. And he said, The God of our fathers hath chosen thee, that thou shouldest know his will,
and see that Just One, and shouldest hear the voice of his mouth. For thou shalt be his witness
unto all men of what thou hast seen and heard. And now why tarriest thou? arise, and be
baptized, and wash away thy sins, calling on the name of the Lord” (Acts 22:10-16).
In the 9th Chapter of the same Book, the Author of it relates the same Story with some other
Circumstances not mentioned in these Accounts: As, that Saul in a Vision saw Ananias before he
came to him coming in, and putting his Hand upon him that he might receive his Sight. And that
when Ananias had spoken to him, immediately there fell from his Eyes as it had been Scales
(Acts 9:12, 18).
And agreeably to all these Accounts, St. Paul thus speaks of himself in the Epistles he wrote
to the several Churches he planted; the Authenticity of which cannot be doubted without
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overturning all Rules, by which the Authority and Genuineness of any Writings can be proved or
confirmed.
To the Galatians he says: “But I certify you, brethren, that the gospel which was preached of
me is not after man. For I neither received it of man, neither was I taught it, but by the revelation
of Jesus Christ. For ye have heard of my conversation in time past in the Jews' religion, how that
beyond measure I persecuted the church of God, and wasted it: And profited in the Jews' religion
above many my equals in mine own nation, being more exceedingly zealous of the traditions of
my fathers. But when it pleased God, who separated me from my mother's womb, and called me
by his grace, To reveal his Son in me, that I might preach him among the heathen; immediately I
conferred not with flesh and blood:” (Gal. 1:11-16).
To the Philippians he says: “Though I might also have confidence in the flesh. If any other
man thinketh that he hath whereof he might trust in the flesh, I more: Circumcised the eighth
day, of the stock of Israel, of the tribe of Benjamin, an Hebrew of the Hebrews; as touching the
law, a Pharisee; Concerning zeal, persecuting the church; touching the righteousness which is in
the law, blameless. But what things were gain to me, those I counted loss for Christ. Yea
doubtless, and I count all things but loss for the excellency of the knowledge of Christ Jesus my
Lord: for whom I have suffered the loss of all things, and do count them but dung, that I may win
Christ,” (Phi. 3:4-8).
And in his Epistle to Timothy he writes thus: “And I thank Christ Jesus our Lord, who hath
enabled me, for that he counted me faithful, putting me into the ministry; Who was before a
blasphemer, and a persecutor, and injurious: but I obtained mercy, because I did it ignorantly in
unbelief.” (1 Tim. 1:12-13).
In other Epistles he calls himself an Apostle by the Will of God, by the Commandments of
God our Saviour, and Lord Jesus Christ;—and an Apostle not of Men, neither by Men, but by
Jesus Christ; and God the Father, who raised him from the Dead (2 Cor. 1:1; Col. 1:1; 1 Tim.
1:1; Gal. 1:1). All which implies some miraculous Call that made him an Apostle. And to the
Corinthians he says, after enumerating many Appearances of Jesus after his Resurrection, “And
last of all he was seen of me also, as of one born out of due time.” (1 Cor. 15:8).
Now it must of Necessity be, that the Person attesting these Things of himself, and of whom
they are related in so authentic a Manner, either was an Imposter, who said what he knew to be
false with an Intent to deceive; or he was an Enthusiast, who by the Force of an over-heated
Imagination imposed on himself; or he was deceived by the Fraud of others, and all that he said
must be imputed to the Power of the Deceit; or what he declared to have been the Cause of his
Conversion, and to have happened in consequence of it, did all really happen; and therefore the
Christian Religion is a Divine Revelation.
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Now that he was not an Imposter, who said what he knew to be false with an Intent to
deceive, I shall endeavor to prove, by showing that he could have no rational Motives to
undertake such an Imposture, nor could have possibly carried it on with any Success by the
Means we know he employed.
First then, the Inducement to such an Imposture must have been one of these two, either the
Hope of advancing himself by it in his Temporal Interest, Credit, or Power; or the Gratification
of some of his Passions under the Authority of it, and by the Means it afforded.
Now these were the Circumstances in which St. Paul declared his Conversion to the Faith of
Christ Jesus. That Jesus, who called himself the Messiah, and Son of God, notwithstanding the
Innocence and Holiness of his Life, notwithstanding the Miracles by which he attested his
Mission, had been crucified by the Jews as an Imposter and Blasphemer, which Crucifixion not
only must (humanly speaking) have intimidated others from following him, or espousing his
Doctrines, but served to confirm the Jews in their Opinion that he could not be their promised
Messiah, who according to all their Prejudices was not to suffer in any manner, but to reign
triumphant forever here upon Earth. His Apostles indeed, though at first they appeared to be
terrified by the Death of their Master, and disappointed in all their Hopes, yet had surprisingly
recovered their Spirits again, and publicly taught in his Name, declaring him to be risen from the
Grave, and confirming that Miracle by many they worked, or pretended to work themselves. But
the Chief Priests and Rulers among the Jews were so far from being converted either by their
Words, or the Works, that they had begun a severe Persecution against them, put some to Death,
imprisoned others, and were going on with implacable Rage against the whole Sect. In all these
Severities St. Paul concurred, being himself a Pharisee, bred up at the Feet of Gamaliel, one of
the Chief of that Sect; nor was he content in the Heat of his Zeal with persecuting the Christians
who were at Jerusalem, but breathing out Threatenings and Slaughter against the Disciples of
the Lord, went unto the High Priest, and desired of him Letters to Damascus to the Synagogues,
that if he found any of this Way, whether they were Men or Women, he might bring them bound
to Jerusalem (Acts 7:9, 22-23; 9:1-2). His Request was complied with, he went to Damascus
with Authority and Commission from the Chief Priests (Acts 26:12). At this Instant of Time, and
under these Circumstances, did he become a Disciple of Christ. What could be his Motives to
take such a Part? Was it the Hope of increasing his Wealth? The certain Consequence of his
taking that Part was not only the Loss of all that he had, but of all Hopes of acquiring more.
Those whom he left, were the Disposers of Wealth, of Dignity, of Power in Judea: Those whom
he went to, were indigent Men, oppressed and kept down from all Means of improving their
Fortunes. They among them who had more than the rest, shared what they had with the
Brethren, but with this Assistance the whole Community was hardly supplied with the
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Necessaries of Life. And even in Churches he afterwards planted himself, which were much
more wealthy than that of Jerusalem, so far was St. Paul from availing himself of their Charity,
or the Veneration they had for him, in order to draw that Wealth to himself, that he often refused
to take any Part of it for the Necessaries of Life.
Thus, he tells the Corinthians, “Even unto this present hour we both hunger, and thirst, and
are naked, and are buffeted, and have no certain dwellingplace; And labour, working with our
own hands:” (1 Cor. 4:11-12a).
In another Epistle he writes to them, “Behold, the third time I am ready to come to you; and
I will not be burdensome to you: for I seek not yours, but you: for the children ought not to lay
up for the parents, but the parents for the children.” (2 Cor. 12:14).
To the Thessalonians he says, “But as we were allowed of God to be put in trust with the
gospel, even so we speak; not as pleasing men, but God, which trieth our hearts. For neither at
any time used we flattering words, as ye know, nor a cloke of covetousness; God is witness: Nor
of men sought we glory, neither of you, nor yet of others, when we might have been burdensome,
as the apostles of Christ. For ye remember, brethren, our labour and travail: for labouring night
and day, because we would not be chargeable unto any of you, we preached unto you the gospel
of God.” (1 Thess. 2:4-6, 9). And again, in another Letter to them he repeats the same
Testimony of his Disinterestedness: “Neither did we eat any man's bread for nought; but wrought
with labour and travail night and day, that we might not be chargeable to any of you:” (2 Thess.
3:8). And when he took his Farewell of the Church of Ephesus, to whom he foretold that they
should see him no more, he gives this Testimony of himself, and appeals to them for the Truth of
it; “I have coveted no man's silver, or gold, or apparel. Yea, ye yourselves know, that these hands
have ministered unto my necessities, and to them that were with me.” (Acts 20:33-34). It is then
evident both from the State of the Church when St. Paul first came into it, and from his Behavior
afterwards, that he had no Thoughts of increasing his Wealth by becoming a Christian; whereas
by continuing to be their Enemy, he had almost certain Hopes of making his Fortune by the
Favor of those who were at the Head of the Jewish State, to whom nothing could more
recommend him than the Zeal that he showed in that Persecution. As to Credit or Reputation,
that too lay all on the Side he forsook. The Sect he embraced was under the greatest and most
universal Contempt of any then in the world. The Chiefs and Leaders of it were Men of lowest
Birth, Education, and Rank. They had no one Advantage of Parts, or Learning, or other Human
Endowments to recommend them. The Doctrines they taught were contrary to those, which they
who were accounted the Wisest and the most Knowing of their Nation professed. The wonderful
Works they did, were either imputed to Magic or to Imposture. The very Author and Head of
their Faith had been condemned as a Criminal and died on the Cross between two Thieves.
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Could the Disciple of Gamaliel think he should gain any Credit or Reputation by becoming a
Teacher in a College of Fisherman? Could he flatter himself, that either in or out of Judea the
Doctrines he taught could do him any Honor? No; he knew very well that Preaching Christ
crucified was a Stumbling-block to the Jews, and to the Greeks Foolishness. He afterwards
found by Experience, that in all Parts of the World, Contempt was the Portion of whoever
engaged in preaching a Mystery so unpalatable to the World, to all its Passions and Pleasures,
and so irreconcilable to the Pride of Human Reason. We are made (says he to the Corinthians)
as the Filth of the World, the Offscouring of all things unto this Day. Yet he went on zealously
as he set out and was not ashamed of the Gospel of Christ. Certainly, then the Desire of Gory,
the Ambition of making to himself a great Name, was not his Motive to embrace Christianity.
Was it then the Love of Power? Power! Over whom? Over a Flock of Sheep driven to the
Slaughter, whose Shepherd himself had been murdered a little before. All he could hope from
that Power was to be marked out in a particular manner for the same Knife, which he had seen so
bloodily drawn against them. Could he expect more Mercy from the Chief Priests and the
Rulers, than they had shown to Jesus himself? Would not their Anger be probably fiercer
against the Deserter and Betrayer of their Cause, than against any other of the Apostles? Was
Power over so mean a despised Sect of Men worth the attempting with so much Danger? But
still it may be said, there are some Natures so fond of Power, that they will court it at any Risk,
and be pleased with it even over the Meanest. Let us see what Power Saint Paul assumed over
the Christians. Did he pretend to any Superiority over the Apostles? No; he declared himself the
least of them, and less than the least of all Saints (1 Cor. 15:9; Eph. 3:8). Even the Churches he
planted himself, he never pretended to any Primacy or Power above the other Apostles; nor
would he be regarded any otherwise by them, than as the Instrument to them of the Grace of
God, and Preacher of the Gospel, not as the Head of a Sect. To the Corinthians he writes in
these Words: “Now this I say, that every one of you saith, I am of Paul; and I of Apollos; and I of
Cephas; and I of Christ. Is Christ divided? was Paul crucified for you? or were ye baptized in the
name of Paul?” (1 Cor. 1:12-13). And in another place, “Who then is Paul, and who is Apollos,
but ministers by whom ye believed, even as the Lord gave to every man? For we preach not
ourselves, but Christ Jesus the Lord; and ourselves your servants for Jesus' sake.” (1 Cor. 3:5; 2
Cor. 4:5).
All the Authority he exercised over them was purely of a spiritual Nature, tending to their
Instruction and Edification, without any Mixture of the civil Dominion in which alone an
Impostor can find his Account. Such was the Dominion acquired and exercised through the
Pretense of Divine Inspiration, by many ancient Legislators, by Minos, Rdamanthus,
Triptolemus, Lycurgus, Numa, Zaleucus, Zoroaster, Xamolxis, nay even by Pythagoras, who
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joined Legislation to his Philosophy, and like the others, pretended to Miracles and Revelations
from God, to give a more venerable Sanction to the Laws he prescribed. Such, in later Times,
was attained by Odin among the Goths, by Mahomet among the Arabians, by Mango Copac
among the Peruvians, and that of the Xeriffs among the Moors. To such a Dominion did also
aspire the many false Messiahs among the Jews. In short, a spiritual Authority was only desired
as a Foundation for temporal Power, or as the Support of it, by all these Pretenders to Divine
Inspirations, and others whom History mentions in different Ages and Countries, to have used
the same Arts. But St. Paul innovated nothing in Government or Civil Affairs, he meddled not
with Legislation, he formed no Common-wealths, he raised no Seditions, he affected no temporal
Power. Obedience to their Rulers was the Doctrine he taught to the Churches he planted (Rom.
13); and what he taught he practiced himself; nor did he use any of those soothing Arts by which
ambitious and cunning Men recommend themselves to the Favor of those whom they endeavor
to subject to their Power. Whatever was wrong in the Disciples under his Care he freely
reproved, as it became a Teacher of God, of which numberless Instances are to be found in all his
Epistles. And he was as careful of them when he had left them, as while he resided among them,
which an Imposter would hardly have been, whose Ends were centered all in himself. This is the
manner in which he writes to the Philippians: “Wherefore, my beloved, as ye have always
obeyed, not as in my presence only, but now much more in my absence, work out your own
salvation with fear and trembling. (Phi. 2:12). And a little after he adds the Cause why he
interested himself so much in their Conduct, “That ye may be blameless and harmless, the sons
of God, without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as
lights in the world; Holding forth the word of life; that I may rejoice in the day of Christ, that I
have not run in vain, neither labored in vain. Yea, and if I be offered upon the sacrifice and
service of your faith, I joy, and rejoice with you all. (Phi. 2:15-17). Are these the Words of an
Imposter desiring nothing but temporal Power? No, they are evidently written by one who
looked beyond the Bounds of this Life. But it may be said, that he affected at least an absolute
spiritual Power over the Churches he formed. I answer, he preached Christ Jesus and not
himself. Christ was the Head, he only the Minister, and for such only he gave himself to them.
He called those who assisted him in preaching the Gospel, his Fellow-laborers and Fellowservants.
So far was he from taking any Advantage of a higher Education, superior Learning, and
more Use of the World, to claim himself any Supremacy above the other Apostles, that he made
light of all those Attainments, and declared, that he came not with Excellency of Speech, or of
Wisdom, but determined to know nothing among those he converted save Jesus Christ, and him
crucified. And the Reason he gave for it was, That their faith should not stand in the Wisdom of
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Men, but in the Power of God. (1 Cor. 2:1-2, 5). Now this Conduct put him quite on a Level
with the other Apostles, who knew Jesus Christ as well as he, and had the Power of God going
along with their Preaching in an equal Degree of Virtue and Grace. But an Imposter, whose Aim
had been Power, would have acted a contrary Part; he would have availed himself of all those
Advantages, he would have extolled them as highly as possible, he would have set up himself by
Virtue of them, as Head of the Sect to which he acceded, or at least of the Proselytes made by
himself. This is no more than was done by every Philosopher who formed a School; much more
was it natural in one who propagated a new Religion.
We see that the Bishops of Rome have claimed to themselves a Primacy, or rather a
Monarchy over the whole Christian Church. If St. Paul had been actuated by the same Lust of
Dominion, it was much easier for him to have succeeded in such an Attempt. It was much easier
for him to make himself Head of a few poor Mechanics and Fisherman, whose Superior he had
always been in the Eyes of the World, than for the Bishops of Rome to reduce those of Ravenna
or Milan and other great Metropolitans, to their Obedience. Besides the Opposition they met
with from such potent Antagonists, they were obliged to support their Pretentions in direct
Contradiction to those very Scriptures which they were forced to ground them upon, and to the
indisputable Practice of the whole Christian Church for many Centuries. These were such
Difficulties as required the utmost Abilities and Skill to surmount. But the first Preachers of the
Gospel had easier Means to corrupt a Faith not yet fully known, and which in many Places could
only be known by what they severally published themselves. It was necessary indeed while they
continued together, and taught the same People, that they should agree, otherwise the Credit of
their Sect would have been overthrown; but when they separated, and formed different Churches
in distant Countries, the same Necessity no longer remained.
It was in the Power of St. Paul to model most of the Churches he formed, so as to favor his
own Ambition: For he preached the Gospel in Parts of the World where no other Apostles had
been, where Christ was not named till he brought the Knowledge of him, avoiding to build upon
another Man’s Foundation. (Rom. 15:20). Now had he been an Imposter, would he have
confined himself to just the same Gospel as was delivered by the other Apostles, where he had
such a Latitude to preach what he pleased without Contradiction? Would he not have twisted
and warped the Doctrines of Christ to his own Ends, to the particular Use and Expediency of his
own Followers, and to the peculiar Support and Increase of his own Power? That this was not
done by St. Paul, or by any other of the Apostles, in so many various Parts of the World as they
travelled into, and in Churches absolutely under their own Direction; that the Gospel preached by
them all should be one and the same, the Doctrines agreeing in every Particular, without any one
of them attributing more to himself than he did to the others, or establishing anything even in
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point of Order, or Discipline different from the rest, or more advantageous to his own Interest,
Credit, or Power, is a most strong and convincing Proof of their not being Imposters, but acting
entirely by Divine Inspiration.
If then it appears that St. Paul had nothing to gain by taking this Part, let us consider on the
other hand, what he gave up, and what he had reason to fear. He gave up a Fortune which he
was then in a fair way of advancing. He gave up that Reputation which he had acquired by the
Labors and Studies of his whole Life, and by a Behavior which had been blameless, touching the
Righteousness which is in the Law. (Phi. 3:6). He gave us his Friends, his Relations, and Family,
from whom he estranged and banished himself for Life. He gave up that Religion which he had
profited in above many of his Equals in his own Nation, and those Traditions of his Fathers,
which he had been more exceedingly zealous of. (Gal. 1:14). How hard this Sacrifice was to a
Man of his warm Temper, and above all Men to a Jew, is worth Consideration. That Nation is
known to have been more tenacious of their religious Opinions than any other upon the Face of
the Earth. The strictest and proudest Sect among them was that of the Pharisees, under whose
Discipline St. Paul was bred. The departing therefore so suddenly from their favorite Tenets,
renouncing their Pride, and from the Disciple becoming their Adversary, was a most difficult
Effort for one to make so nursed up in the Esteem of them, and whose early Prejudices were so
strongly confirmed by all the Power of Habit, all the Authority of Example, and all the
Allurements of Honor and Interest. These were the Sacrifices he had to make in becoming a
Christian; let us now see what Inconveniences he had to fear: the implacable Vengeance of those
he deserted; that sort of Contempt which is hardest to bear, the Contempt of those whose good
Opinion he had most eagerly sought; and all those other complicated Evils which he describes in
his 2nd Epistle to the Corinthians, Chap. 11. Evils, the least of which were enough to have
frightened any Imposter even from the most hopeful and profitable Cheat. But where the
Advantage proposed bears no Proportion to the Dangers incurred, or the Mischiefs endured, he
must be absolutely out of his Senses who will either engage in an Imposture, or being engaged,
persevere.
Upon the whole then I think I have proved that the Desire of Wealth, of Fame, or of Power,
could be no Motive to make St. Paul a Convert to Christ, but that on the contrary he must have
been checked by that Desire, as well as by the just Apprehension of many inevitable and
insupportable Evils, from taking a Part so contradictory to his past Life, to all the Principles he
had imbibed, all the Habits he had contracted. It only remains to be enquired, whether the
Gratification of any other Passion under the Authority of that Religion, or by the Means it
afforded, could be his Inducement.
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Now that there have been some Imposters who have pretended to Revelations from God,
merely to give a loose to irregular Passions, and set themselves free from all Restraints of
Government, Law, or Morality, both ancient and modern History shows. But the Doctrine
preached by St. Paul is absolutely contrary to all such Designs. His Writings breath nothing but
the strictest Morality, Obedience to Magistrates Order and Government, with the utmost
Abhorrence of all Licentiousness, Idleness, or loose Behavior, under the Cloak of Religion. We
nowhere read in his Works that Saints are above Moral Ordinances; that Dominion or Property is
found in Grace; that there is no Difference in Moral Actions; that any Impulses of the Mind are
to direct us against the Light of our Reason and the Laws of Nature; or any of those wicked
Tenets from which the Peace of Society has been disturbed, and the Rules of Morality have been
broken by Men pretending to act under the Sanction of a Divine Revelation. Nor does any Part
of the Life, either before or after his Conversion to Christianity, bear any Mark of a Libertine
Disposition. As among the Jews, so among the Christians, his Conversation and Manners were
blameless. Hear the Appeal that he makes to the Thessalonians upon his Doctrine and Behavior
among them: “Ye are witnesses, and God also, how holily and justly and unblameably we
behaved ourselves among you that believe:” (1 Thess. 2:10, see also 2 Cor. 1:12; 4:2). 1And to
the Corinthians he says, We have wronged no Man, we have corrupted no Man, we have
defrauded no Man. (2 Cor. 7:2).
It was not then the Desire of gratifying any irregular Passion, that could induce St. Paul to
turn Christian, any more than the Hope of advancing himself either in Wealth, or Reputation, or
Power. But still it is possible some Men may say, (and I would leave no imaginable Objection
unanswered) that though St. Paul could have no selfish or interested View in undertaking such
an Imposture, yet for the sake of his Moral Doctrines he might be inclined to support the
Christian Faith, and make use of some pious frauds to advance a Religion, which though
erroneous and false in its Theological Tenets, and in the Facts upon which it was grounded, was
in its Precepts and Influence beneficial to Mankind.
Now it is true that some good Men in the Heathen World have both pretended to Divine
Revelations and introduced or supported Religions they knew to be false, under a Notion of
1

If St. Paul had held any secret Doctrines, or Esoteric, (as the Philosophers call them) we should have
probably found them in the Letters he wrote to Timothy, Titus, and Philemon, his Bosom-Friends, and
Disciples. But both the Theological and Moral Doctrines are exactly the same in them as those he wrote
to the Churches. A very strong presumptive Proof of his being no Imposter! Surely had he been one, he
would have given some Hints in these private Letters of the Cheat they were carrying on, and some secret
Directions to turn it to some worldly Purposes of one kind or another. But no such thing is to be found in
any one of them. The same disinterested, holy, and Divine Spirit breathes in all these, as in the other
more public Epistles.
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public Utility: But besides that, this Practice was built upon a Maxim disclaimed by the Jews,
(who looking upon Truth, not Utility, to be the Basis of their Religion, abhorred all such Frauds,
and thought them injurious to the Honor of God) the Circumstances they acted in were very
different from those of St. Paul.
The first Reformers of savage, uncivilized Nations, had no other way to tame those
barbarous People, and bring them to submit to Order and Government, but by the Reverence
which they acquired from this Pretense. The Fraud was therefore alike beneficial both to the
Deceiver and the Deceived. And in all other Instances which can be given of good Men acting
this Part, they not only did it to serve good Ends, but were secure of its doing no Harm. Thus,
when Lycurgus persuaded the Spartans, or Numa the Romans, that the Laws of the one were
inspired by Apollo, or those of the other by Egeria, when they taught their People to put great
Faith in Oracles, or in Augury, no temporal Mischief either to them or their People, could attend
the Reception of that Belief. It drew on no Persecutions, no Enmity with the World. But at that
Time when St. Paul undertook the preaching of the Gospel, to persuade any Man to be a
Christian, was to persuade him to expose himself to all the Calumnies human Nature could
suffer. This St. Paul knew; this he not only expected but warned those he taught to look for it
too, 1 Thess. 3:4; 2 Cor. 6:4-5; Eph. 6:10-16; Phi. 1:28-30; Col. 1:9-11; Rom. 8:35-36. The only
Support that he had himself or gave to them was that if they suffered with Christ, they should be
also glorified together, and that he reckoned that the suffering of the present time were not
worthy to be compared with that glory (Rom. 8:17-18). So likewise he writes to the
Thessalonians, “So that we ourselves glory in you in the churches of God for your patience and
faith in all your persecutions and tribulations that ye endure: Which is a manifest token of the
righteous judgment of God, that ye may be counted worthy of the kingdom of God, for which ye
also suffer: Seeing it is a righteous thing with God to recompense tribulation to them that trouble
you; And to you who are troubled rest with us, when the Lord Jesus shall be revealed from
heaven with his mighty angels,” (2 Thess. 1:4-7). And to the Corinthians he says, “If in this life
only we have hope in Christ, we are of all men most miserable.” (1 Cor. 15:19). How much
reason he had to say this, the Hatred, the Contempt, the Torments, the Deaths endured by the
Christians in that Age, and long afterwards, abundantly prove. Whoever professed the Gospel
under these Circumstances without an entire Conviction of its being a Divine Revelation, must
have been mad; and if he made others profess it by Fraud or Deceit, he must have been worse
than mad, he must have been the most hardened Wretch that ever breathed. Could any Man who
had his in Nature the least Spark of Humanity, subject his Fellow-Creatures to so many Miseries;
or could one that had in his Mind the least Ray of Reason, expose himself to share them with
those he deceived, in order to advance a Religion which he knew to be false, merely for the sake
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of its Moral Doctrines? Such an Extravagance is too absurd to be supposed, and I dwell too long
on a Notion that upon a little Reflection confutes itself.
I would only add to the other Proofs I have given that St. Paul could have no rational Motive
to become a Disciple of Christ, unless he sincerely believed in him, this Observation: That
whereas it may be objected to the other Apostles, by those who are resolved not to credit their
Testimony, that having been deeply engaged with Jesus during his Life, they were obliged to
continue the same Professions after his Death, for the Support of their own Credit, and from
having gone too far to go back, this can by no means be said of St. Paul. On the contrary,
whatever Force there may be in that way of Reasoning, it all tends to convince us that St. Paul
must naturally have continued a Jew, and an Enemy of Christ Jesus. If they were engaged on
one Side, he was as strongly engaged on the other. If Shame withheld them from changing
Sides, much more ought it to have stopped him, who being of a higher Education and Rank in
Life a great deal they, had more Credit to lose, and must be supposed to have been vastly more
sensible to that sort of Shame. The only Difference was, that they by quitting their Master after
his Death, might have preserved themselves; whereas he by quitting the Jews, and taking of the
Cross of Christ, certainly brought on his own Destruction.
As therefore no rational Motive appears for St. Paul’s embracing the Faith of Christ,
without having been really convinced of the Truth of it: but on the contrary, everything
concurred to deter him from acting that Part; one might very justly conclude, that when a Man of
his Understanding embraced that Faith, he was in reality convinced of the Truth of it, and that by
consequence, he was not an Imposter, who said what he knew to be false with an Intent to
deceive.
But that no Shadow of Doubt may remain upon the Impossibility of his having been such an
Imposter; that it may not be said, “The Minds of Men are sometimes so capricious, that they will
act without any rational Motives, they know not why, and so perhaps might St. Paul;” I shall
next endeavor to prove, that if he had been so unaccountably wild and absurd, as to undertake an
Imposture so unprofitable and dangerous both to himself and those he deceived by it, he could
not possibly have carried it on with any Success, by the Means that we know he employed.
First then let me observe, that if his Conversion, and the Part the he acted in consequence of
it, was an Imposture, it was such an Imposture as could not be carried on by one Man alone. The
Faith he professed, and which he became an Apostle of, was not his Invention. He was not the
Author or Beginner of it, and therefore it was not in his Power to draw the Doctrines of it out of
his own Imagination. With Jesus, who was the Author and Head of it, he had never had any
Communication before his Death, nor with his Apostles after his Death, except as their
Persecutor. As he took on himself the Office and Character of an Apostle, it was absolutely
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necessary for him to have a precise and perfect Knowledge of all the Facts contained in the
Gospel, several of which had only past between Jesus himself and his twelve Apostles, and other
more privately still, so that they could be known but to very few, being not yet made public by
any Writings; otherwise he would have exposed himself to Ridicule among those who preached
that Gospel with more Knowledge than he; and as the Testimony they bore would have been
different in point of Fact, and many of their Doctrines and Interpretations of Scripture repugnant
to his, from their entire Disagreement with those Jewish Opinions in which he was bred up;
either they must have been forced to ruin his Credit, or he would have ruined theirs. Some
general Notices he might have gained of these Matters from the Christians he persecuted, but not
exact nor extensive enough to qualify him for an Apostle, whom the least Error in these Points
would have disgraced, and who must have been ruined by it in all his Pretensions to that
Inspiration, from whence the Apostolical Authority was chiefly derived.
It was therefore impossible for him to act this Part but in Confederacy at least with the
Apostles. Such a Confederacy was still more necessary for him, as the Undertaking to preach the
Gospel did not only require an exact and particular Knowledge of all it contained, but an
apparent Power of working Miracles; for to such a Power all the Apostles appealed in Proof of
the Mission, and of the Doctrines they preached. He was therefore to learn of them by what
secret Arts they so imposed on the Senses of Men, if this Power was a Cheat. But how could he
gain these Men to become his Confederates? Was it by furiously persecuting them and their
Brethren, as we find that he did, to the very Moment of his Conversion? Would they venture to
trust their capital Enemy with all the Secrets of their Imposture, with those upon which all their
Hopes and Credit depended? Would they put it in his Power to take away not only their Lives,
but the Honor of their Sect, which they preferred to their Lives, by so ill-placed a Confidence?
Would Men so secret as not to be drawn by the most severe Persecutions, to say one Word which
could convince them of being Imposters, confess themselves such to their Persecutor, in hopes of
his being their Accomplice? This is still more impossible than that he should attempt to engage
in their Fraud without their Consent and Assistance.
We must suppose then, that till he came to Damascus, he had no Communication with the
Apostles, acted in no Concert with them, and learnt nothing from them except the Doctrines
which they had publicly taught to all the World. When he came there, he told the Jews to whom
he brought Letters from the High-Priest and the Synagogue against the 2Christians, of his having
seen in the Way a great Light from Heaven, and heard Christ Jesus reproaching him with his
Persecution, and commanding him to go into the City, where it should be told him what he was
2

The Disciples of Christ Were not called Christians till after this time; but I use the Name as most
familiar to us, and to avoid Circumlocutions.
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to do. But to account for his choosing this Method of declaring himself a Convert to Christ, we
must suppose that all those who were with him, when he pretended he had this Vision, were his
Accomplices. Otherwise the Story he told could have gained no Belief, being contradicted by
them whose Testimony was necessary to vouch for the truth of it. And yet how can we suppose,
that all these Men should be willing to join in this Imposture? They were probably Officers of
Justice, or Soldiers, who had been employed often before in executing the Orders of the HighPriest and the Rulers against the Christians. Or if they were chosen particularly for this
Expedition, they must have been chosen by them as Men they could trust for their Zeal in the
Cause. What should induce them to the betraying that Business they were employed in? Does it
even appear that they had any Connection with the Man they so lied for, before or after this
Time, or any Reward from him for it? This is therefore a Difficulty in the first Outset of this
Imposture not to be overcome.
But further, he was to be instructed by one at Damascus. That instructor therefore must
have been his Accomplice, though they appear to be absolute Strangers to one another, and
though he was a Man of excellent Character, who had a good Report of all the Jews that dwelt at
Damascus, and so was very unlikely to have engaged in such an Imposture. Notwithstanding
these Improbabilities, this Man, I say, must have been his Confident and Accomplice in carrying
on this wicked Fraud, and the whole Matter must have been previously agreed on between them.
But here again the same Objection occurs: How could this Man venture to act such a dangerous
Part without the Consent of the other Disciples, especially of the Apostles, or by what Means
could he obtain their Consent? And how absurdly did they contrive their Business, to make the
Conversion of Saul the Effect of a Miracle, which all those who were with him must certify did
never happen! How much easier would it have been to have made him be present at some
pretended Miracle wrought by the Disciples, or by Ananias himself, when none were able to
discover the Fraud, and have imputed his Conversion to that, or to the Arguments used by some
of his Prisoners, whom he might have discoursed with, and questioned about their Faith, and the
Grounds of it, in order to color his intended Conversion?
As this was the safest, so it was the most natural Method of bringing about such a Change;
instead of ascribing it to an Event which lay so open to Detection. For (to use the Words of St.
Paul to Agrippa) this Thing was not done in a Corner, but in the Eye of the World, and subject to
the Examination of those who would be most strict in searching into the Truth of it, the Jews at
Damascus. Had they been able to bring any Shadow of Proof to convict him of Fraud in this
Affair, his whole Scheme of Imposture must have been nipped in the Bud. Nor were They at
Jerusalem, whose Commission he bore, less concerned to discover so provoking a Cheat. But
we find that many Years afterwards, when they had had all the Time and Means they could
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desire to make the strictest enquiry, he was bold enough to appeal to Agrippa in the Presence of
Festus, upon his own Knowledge of the Truth of his Story; who did not contradict him, though
he had certainly heard all that the Jews could allege against the Credit of it in any Particular. A
Very remarkable Proof both of the Notoriety of the Fact, and the Integrity of the Man, who with
so fearless a Confidence could call upon a King to give Testimony for him, even while he was
sitting in Judgement upon him.
But to return to Ananias. Is it not strange, if this Story had been an Imposture, and he had
been joined with Paul in carrying it on, that after their meeting at Damascus we never should
hear of their consorting, or acting in Concert, or that the former drew any Benefit from the
Friendship of the latter, when he became so considerable among the Christians? Did Ananias
engage and continue in such a dangerous Fraud without any Hope or Desire of private
Advantage? Or wat it safe for Paul to shake him off, and risk his Resentment? There is, I think,
no other way to get over this Difficulty, but by supposing that Ananias happened to die soon
after the other’s Conversion. Let us then take that for granted without any Authority either of
History or Tradition and let us see in what manner this wondrous Imposture was carried on by
Paul himself. His first Care ought to have been to get himself owned and received as an Apostle
by the Apostles. Till this was done, the Bottom he stood upon was very narrow, nor could he
have any probable means of supporting himself in any Esteem or Credit among the Disciples.
Intruders into Impostures run double Risks; they are in Danger of being detected, not only by
those upon whom they attempt to practice their Cheats, but also by those whose Society they
force themselves into, who must always be jealous of such an Intrusion, and much more from
one who had always before behaved as their Enemy. Therefore, to gain the Apostles, and bring
them to admit him into a Participation of all their Mysteries, all their Design, and all their
Authority, was absolutely necessary at this Time to Paul. The least Delay was of dangerous
Consequence and might expose him to such Inconveniences as he never afterwards could
overcome. But instead of attending to this Necessity, he went into Arabia, and then returned
again to Damascus; nor did he go to Jerusalem till three Years were past.
Now this Conduct may be accounted for, if it be true that (as he declares in his Epistles to
the Galatians) “For I neither received it of man, neither was I taught it, but by the revelation of
Jesus Christ.” (Gal. 1:12). Under such a Master, and with the Assistance of his Divine Power, he
might go on boldly without any human Associates; but an Imposter so left to himself, so
deprived of all Help, all Support, all Recommendation, could not have succeeded.
Further; we find that at Antioch he was not afraid to withstand Peter to his Face, and even to
reprove him before all the Disciples, because he was to be blamed (Gal. 2:11, 14). If he was an
Imposter, how could he venture to offend that Apostle, whom it so highly concerned him to
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agree with, and please? Accomplices in a Fraud are obliged to show greater Regards to each
other; such Freedom belong to Truth alone.
But let us consider what Difficulties he had to encounter among the Gentiles themselves, in
the Enterprise he undertook of going to Them, making himself their Apostle, and converting
Them to the Religion of Christ. As this Undertaking was the distinguishing Part of his
Apostolical Functions, that which, in the Language of his Epistles, he was particularly called to;
or which, to speak like an Unbeliever, he chose and assigned himself, it deserves a particular
Consideration: But I shall only touch the principal Points of it as concisely as I can, because you
have in a great measure exhausted the Subject in your late excellent Book on the Resurrection,
where you discourse with such Strength of Reason and Eloquence upon the Difficulties that
apposed the Propagation of the Christian Religion, in all Parts of the World.
Now in this Enterprise St. Paul was to contend, 1st, With the Policy and Power of the
Magistrates; 2nd, With the Interest, Credit, and Craft of the Priests; 3rd, With the Prejudices and
Passions of the People; 4th, with the Wisdom and Pride of the Philosophers.
That in all Heathen Countries the established Religion was interwoven with their Civil
Constitution and supported by the Magistrates as an essential Part of the Government, whoever
has any Acquaintance with Antiquity cannot but know. They tolerated indeed many different
Worships, (though not with so entire a Latitude as some People suppose) as they suffered Men to
discourse very freely concerning Religion, provided they would submit to an exterior
Conformity with the established Rites; nay, according to the Genius of Paganism, which allowed
an Intercommunity of Worship, they in most Places admitted, without any great Difficulty, new
Gods and new Rites; but they nowhere endured any Attempt to overturn the established Religion,
or any direct Opposition made to it, esteeming that an unpardonable Offence, not to the Gods
alone, but to the State. This was so universal a Notion, and so constant a Maxim of Heathen
Policy, that when the Christian Religion set itself up in Opposition to all other Religions,
admitted no Intercommunity with them, but declared that the Gods of the Gentiles were not to be
worshipped, nor any Society suffered between them and the only true God; when this new
Doctrine began to be propagated, and made such a Progress as to fall under the Notice of the
Magistrate, the Civil Power was everywhere armed with all its Terrors against it. When
therefore St. Paul undertook the Conversion of the Gentiles, he knew very well, that the most
severe Persecutions must be the Consequence of any Success in his Design.
Secondly, This Danger was rendered more certain by the Opposition he was to expect from
the Interest, Credit, and Craft of the Priests. How gainful a Trade they, with all their inferior
Dependents, made of those Superstitions which he proposed to destroy; how much Credit they
had with the People as well as the State by the Means of them, and how much Craft they

Lyttleton / Observations on the Conversion and Apostleship of St. Paul / 18

employed in carrying on their Impostures, all History shows. St. Paul could not doubt that all
these Men would exert their utmost Abilities to stop the Spreading of the Doctrines he preached,
Doctrines which struck the Root of their Power and Gain, and were much more terrible to them
than those of the most Atheistical Sect of Philosophers, because the latter contented themselves
with denying their Principles, but at the same Time declared for supporting their Practices, as
useful Cheats, or at least acquiesced in them as Establishments authorized by the Sanction of
Law. Whatever therefore their Cunning could do to support their own Worship, whatever Aid
they could draw from the Magistrate, whatever Zeal they could raise in the People, St. Paul was
to contend with, unsupported by any human Assistance.
And Thirdly, This he was to do in direct Opposition to all the Prejudices and Passions of the
People. Now had he confined his Preaching to Judea alone, this Difficulty would not have
occurred in near so great a Degree. The People there were so moved by the Miracles the
Apostles had wrought, as well as by the Memory of those done by Jesus, that in spite of their
Rulers, they begun to be favorably disposed toward them; and we even find that the High-Priest
and the Council had more than once been withheld from treating the Apostles with so much
Severity as they desired to do, for fear of the People (Acts 4:21, 26). But in the People among
the Gentiles no such Dispositions could be expected: Their Prejudices were violent, not only in
favor of their own Superstitions, but in a particular Manner against any Doctrines taught by a
Jew. As from their Aversion to all Idolatry, and irreconcilable Separation from all other
Religions, the Jews were accused of hating Mankind, so were they hated by all other Nations:
nor were they hated along, but despised. To what a Degree that Contempt was carried, appears
as well by the Mention made of them in Heathen Authors, as by the Complaints Josephus makes
of the Unreasonableness and Injustice of it in his Apology. What Authority then could St. Paul
flatter himself that his Preaching would carry along with it, among People to whom he was at
once both the Object of national Hatred and national Scorn? But besides this popular Prejudice
against a Jew, the Doctrines he taught were such as shocked all their most ingrafted Religious
Opinions. They agreed to no Principles of which he could avail himself, to procure their Assent
to the other Parts of the Gospel he preached. To convert the Jews to Christ Jesus, he was able to
argue from their own Scriptures, upon the Authority of Books which they owned to contain
Divine Revelations, and from which he could clearly convince them, that Jesus was the very
Christ (Acts 9:22). But all these Ideas were new to the Gentiles; they expected no Christ, they
allowed no such Scriptures, they were to be taught the Old Testament as well as the New. How
was this to be done by a Man not even authorized by his own Nation; opposed by those who
were greatest, and thought wisest among them; either quite single, or only attended by one or two
more under the same Disadvantages, and even of less Consideration than He?
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The Light of Nature indeed, without express Revelation, might have conducted the Gentiles
to the Knowledge of one God the Creator of all Things, and to that Light St. Paul might appeal,
as we find that he did (Acts 14:17; 17:27-28). But clear as it was, they had almost put it out by
their Superstitions, having changed the Glory of the uncorruptible God into an Image made like
to corruptible Man, and to Birds, and four-footed Beasts, and creeping Things, and serving the
Creature more than the Creator (Rom. 1:23, 25). And to this Idolatry they were strongly
attached, not by their Prejudices alone, but by their Passions, which were flattered and gratified
in it, as they believed that their Deities would be rendered propitious, not by Virtue and Holiness,
but by Offerings, and Incense, and outward Rites; Rites which dazzled their Senses by
magnificent Shows and allured them by Pleasures often of a very impure and immoral Nature.
Instead of all this, the Gospel proposed to them no other Terms of Acceptance with God but a
Worship of him in Spirit and Truth, sincere Repentance, and perfect Submission to the Divine
Laws, the strictest Purity of Life and Manners, and renouncing of all those Lusts in which they
have formerly walked. How unpalatable a Doctrine was this to Men so given up to the Power of
those Lusts, as the whole Heathen World was at that Time! If their Philosophers could be
brought to approve it, there could be no Hope that the People would relish it or exchange the
Ease and Indulgence which those Religions they were bred up in allowed to their Appetites, for
one so harsh and severe. But might not St. Paul, in order to gain them, relax that Severity? He
might have done so, no doubt, and probably would, if he had been an Imposter; but it appears by
all his Epistles, that he preached it as purely, and enjoined it as strongly as Jesus himself.
But supposing they might be persuaded to quit their habitual Sensuality for the Purity of the
Gospel, and to forsake their Idolatries, which St. Paul reckons amongst the Works of the Flesh,
for the Spiritual Worship of the one invisible God, how were they disposed to receive the
Doctrine of Salvation of Man by the Cross of Jesus Christ (Gal. 5:19-20)? Could they who were
bred in Notions so contrary to the great Mystery, to that hidden Wisdom of God, which none of
the Princes of this World knew, incline to receive it against the Instructions of all their Teachers,
and the Example of all their Superiors (1 Cor. 1:7-8)? Could they whose gods had almost all
been powerful Kings, and mighty Conquerors, they, who at that very Time paid Divine Honors
to the Emperors of Rome, whose only Title to Deification was the Imperial Power; could they, I
say, reconcile their Ideas to a crucified Son of God, to a Redeemer of Mankind on the Cross?
Would they look there for him who is the Image of the invisible, the Firstborn of every Creature:
By whom and for whom were all Things created that are in Heaven, and that are in Earth,
whether they be Thrones, or Dominions, or Principalities, or Powers (Col. 1:15-16)? Now, most
surely, the natural Man, (to speak in the Words of St. Paul) received not these things, for they
are Foolishness to him; neither could he know them, because they are spiritually discerned (1
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Cor. 2:14). I may therefore conclude, that in the Enterprise of converting the Gentiles, St. Paul
was to contend not only with the Policy and Power of the Magistrates, and with the Interest,
Credit, and Craft of the Priests; but also, with the Prejudices and Passions of the People.
I am next to show, that he was to expect no less Opposition from the Wisdom and Pride of
the Philosophers. And though some of them may imagine, that Men who pretend to be raised
and refined above vulgar Prejudices and vulgar Passions, would have been helpful to him in his
Design, it will be found upon Examination, that instead of assisting or befriending the Gospel,
they were its worst and most irreconcilable Enemies. For they had Prejudices of their own still
more repugnant to the Doctrines of Christ than those of the Vulgar, more deeply rooted, and
more obstinately fixed in their Minds. The Wisdom upon which they valued themselves, chiefly
consisted in vain metaphysical Speculations, in logical Subtleties, in endless Disputes, in highflown Conceits of the Perfection and Self-sufficiency of human Wisdom, in dogmatical
Positiveness about doubtful Opinions, or skeptical Doubts about the most clear and certain
Truths. It must appear at first sight, that nothing could be more contradictory to the first
Principles of the Christian Religion, than those of the Atheistical, or Skeptical Sects, which at
that Time prevailed very much, both among the Greeks and the Romans; nor shall we find that
the Theistical Sects were much less at Enmity with it, when we consider the Doctrines they held
upon the Nature of God and the Soul.
But I will not enlarge on a Subject which the most learned Mr. Warburton has handled so
well. If it were necessary to enter particularly into this Argument, I could easily prove, that there
was not one of all the different philosophical Sects then upon Earth, not even the Platonics
themselves, who are thought to favor it most, that did not maintain some Opinions fundamentally
contrary to those of the Gospel. And in this they all agreed, to explode as most unphilosophical,
and contrary to every Notion that any among them maintained, that great Article of the Christian
Religion, upon which the Foundations of it are laid, and without which St. Paul declares to his
Proselytes, their Faith would be vain, the Resurrection of the Dead with their Bodies, of which
Resurrection Christ was the First-born (1 Cor. 15:17, 20; Col. 1:18). Besides the Contrariety of
their Tenets to those of the Gospel, the Pride that was common to all the Philosophers, was of
itself an almost invincible Obstacle against the Administration of the Evangelical Doctrines
calculated to humble that Pride, and teach them, that professing themselves to be wise they
became Fools (Rom. 1:22). This Pride was no less intractable, no less averse to the Instructions
of Christ, or of his Apostles, than that of the Scribes and Pharisees. St. Paul was therefore to
contend in his Enterprise of converting the Gentiles, with all the Opposition that could be made
to it by all the different Sects of the Philosophers. And how formidable an Opposition this was,
let those consider who are acquainted from History with the great Credit those Sects had
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obtained at that Time in the World, a Credit even superior to that of the Priests. Whoever
pretended to Learning or Virtue was their Disciple; the greatest Magistrates, Generals, Kings,
ranged themselves under their Discipline, were trained up in their Schools, and professed the
Opinions they taught.
All these Sects made it a Maxim not to disturb the popular Worship, or established Religion;
but under those Limitations they taught very freely whatever they pleased, and no Religious
Opinions were more warmly supported, than those they delivered were by their Followers. The
Christian Religion at once overturned their several Systems, taught a Morality more perfect than
theirs, and established it upon higher and much stronger Foundations, mortified their Pride,
confounded their Learning, discovered their Ignorance, ruined their Credit. Against such an
Enemy what would they not do? Would they not exert the whole Power of the Rhetoric, the
whole Art of their Logic, the Influence over the People, their Interest with the Great, to discredit
a Novelty so alarming to them all? If St. Paul had had nothing to trust to but his own natural
Faculties, his own Understanding, Knowledge, and Eloquence, could he have hoped to be singly
a Match for all theirs united against him? Could a Teacher unheard of before, from an obscure
and unlearned Part of the Word, have withstood the Authority of Plato, Aristotle, Epicurus,
Zeno, Arcefilaus, Carneades, and all the great Names which held the first Rank of human
Wisdom? He might as well have attempted alone, or with the Help of Barnabas and Silas, of
Timotheus and Titus, to have erected a Monarchy upon the Ruins of all the several States then in
the World, as to have erected Christianity upon the Destruction of all the several Sects of
Philosophy which reigned in the Minds of the Gentiles, among whom he preached, particularly
the Greeks and the Romans.
Having thus proved (as I think) that in the Work of converting the Gentiles, St. Paul could
have no Assistance, but was sure on the contrary of the utmost Repugnance and Opposition to it
imaginable from the Magistrates, from the Priests, from the People, and from the Philosophers; it
necessarily follows, that to succeed in that Work he must have called in some extraordinary Aid,
some stronger Power than that of Reason and Argument. Accordingly, we find, he tells the
Corinthians, that his Speech and Preaching was not with enticing Words of Man’s Wisdom, but
in Demonstration of the Spirit and of Power 1 Cor. 2:4). And to the Thessalonians he says, Our
Gospel came not unto you in Word only, but also in Power and in the Holy Ghost (1 Thess. 1:5).
It was to the Efficacy of the Divine Power that he ascribed all his Success in those Countries, and
wherever else he planted the Gospel of Christ. If that Power really went with him, it would
enable him to overcome all those Difficulties that obstructed his Enterprise, but then he was not
an Imposter: Our Enquiry therefore must be, whether (supposing him to have been an Imposter)
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he could by pretending to Miracles have overcome all those Difficulties and carried on his Work
with Success.
Now to give Miracles, falsely pretended to, any Reputation, two Circumstances are
principally necessary, an apt Disposition in those whom they are designed to impose upon, and a
powerful Confederacy to carry on, and abet the Cheat. Both these Circumstances, or at least one
of them, have always accompanied all the false Miracles, ancient and modern, which have
obtained any Credit among Mankind. To both these was owing the general Faith of the Heathen
World in Oracles, Auspices, Auguries, and other Impostures, by which the Priests, combined
with the Magistrates, supported the national Worship, and deluded a People pre-possessed in
their Favor, and willing to be deceived. Both the same Causes likewise cooperate in the Belief
that is given to Popish Miracles among those of their own Church. But neither of these assisted
St. Paul. What Pre-possession could there have been in the Minds of the Gentiles, either in
Favor of him, or the Doctrines he taught? Or rather, what Pre-possessions could be stronger than
those, which they undoubtedly had against both? If he had remained in Judea, it might have
been suggested by Unbelievers, that the Jews were a credulous People, apt to seek after
Miracles, and to afford them an easy Belief; and that the Fame of those said to be done by Jesus
himself, and by his Apostles, before Paul declared his Conversion, had predisposed their Minds,
and warmed their Imaginations to the Admissions of others supposed to be wrought by the same
Power.
The signal Miracle of the Apostles speaking with Tongues on the Day of Pentecost, had
made three thousand Converts; that of the healing the lame Man at the Gate of the Temple, five
thousand more (Acts 2:14; 4:4). Nay such was the Faith of the Multitude, that they brought forth
the Sick into the Streets, and laid them on Beds and Couches, that at the least the Shadow of
Peter passing by might overshadow some of them (Acts 5:15). Here was therefore a good
Foundation laid for Paul to proceed upon in pretending to similar miraculous Works; though the
Priests and the Rulers were hardened against them, the People were inclined to give Credit to
them, and there was reason to hope for Success among them both at Jerusalem, and in all the
Regions belonging to the Jews. But no such Dispositions were to be found in the Gentiles.
There was among them no Matter prepared for Imposture to work upon, no Knowledge of
Christ, no Thought of his Power, or of the Power of those who came in his Name. Thus, when at
Lystra St. Paul healed the Man who was a Cripple from his Birth, so far were the People there
from supposing that he could be able to do such a thing as an Apostle of Christ, or by any Virtue
derived from Him, that they took Paul and Barnabas to be gods of their own come down in the
Likeness of Men and would have Sacrificed to them as such (Acts 16).
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Now I ask, did the Citizens of Lystra concur in this Matter to the deceiving themselves?
Were their Imaginations overheated with any Conceits of a miraculous Power belonging to Paul,
which could dispose them to think he worked such a Miracle when he did not? As the contrary
is evident, so in all other Places to which he carried the Gospel, it may be proved to
Demonstration, that he could find no Disposition, no Aptness, no Bias to aid his Imposture, if the
Miracles, by which he everywhere confirmed his Preaching had not been true.
On other hand let us examine, whether without the Advantage of such an Assistance there
was any Confederacy strong enough to impose his false Miracles upon the Gentiles, who were
both unprepared and undisposed to receive them. The contrary is apparent. He was in no
Combination with their Priests or Magistrates; no Sect or Party among them gave him any Help;
all Eyes were open and watchful to detect his Impostures, all Hands ready to punish him as soon
as detected. Had he remained in Judea, he would at least have had many Confederates, all the
Apostles, all the Disciples of Christ, at that Time pretty numerous; but in preaching to the
Gentiles he was often alone, never with more than two or three Companions or Followers. Was
this a Confederacy powerful enough to carry on such a Cheat, in so many different Parts of the
World, against the united Opposition of the Magistrates, Priests, Philosophers, People, all
combined to detect and expose their Frauds?
Let it be also considered, that those upon whom they practiced these Arts were not a gross or
ignorant People, apt to mistake any uncommon Operations of Nature, or juggling Tricks, for
miraculous Acts. The Churches planted by St. Paul were in the most enlightened Parts of the
World, among the Greeks of Asia and Europe, among the Romans, in the mist of Science,
Philosophy, Freedom of Thought, and in an Age more inquisitively curious into the Powers of
Nature, and less inclined to credit religious Frauds than any before it. Nor were they only the
lowest of the People that he converted. Sergius Paulus, the Proconsul of Paphos, Erastus,
Chamberlain (Treasurer or Bailiff of the City) of Corinth, and Dionysius the Areopagite, were
his Proselytes.
Upon the whole it appears beyond Contradiction, that his Pretension to Miracles was not
assisted by the Disposition of those whom he designed to convert by those Means, nor by any
powerful Confederacy to carry on, and abet the Cheat, without both which concurring
Circumstances, or one at least, no such Pretention was ever supported with any Success.
Both these Circumstances concurred even in the late famous Miracles supposed to be done
at Abbe Paris’s Tomb. They had not indeed the Support of the Government, and for that reason
appear to deserve more Attention than other Popish Miracles; but they were supported by all the
Jansenists, a very powerful and numerous Party in France, made up partly of wise and able Men,
partly of Bigots and Enthusiasts. All these confederated together to give Credit to Miracles, said
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to be worked in behalf of their Party, and those who believed them were strongly disposed to that
Belief. And yet with these Advantages how easily were they suppressed! Only by walling up
that Part of the Church, where the Tomb of the Saint, who was supposed to work them, was
placed! Soon after this was done, a Paper was fixed on the Wall with this inscription: By
Command of the King, God is forbidden to work any more Miracles here. The Pasquinade was a
witty one, but the Event turned the Point of it against the Party by which it was made: For if God
had really worked any Miracles there, could this absurd Prohibition have taken Effect? Would
He have suffered his Purpose to be defeated by building a Wall? When all the Apostles were
shut up in Prison to hinder their workings of Miracles, the Angel of the Lord opened the Prison
Doors, and let them out (Acts 5:16-26). But the Power of Abbe Paris could neither throw down
the Wall that excluded his Votaries, nor operate through the Impediment. And yet his Miracles
are often compared with and opposed by Unbelievers to those of Christ and his Apostles, which
is the Reason of my having taken this particular Notice of them here. But to go back to the
Times nearer to St. Paul’s. There is in Lucian an Account of a very extraordinary and successful
Imposture carried on in his Days, by one Alexander of Pontus, who introduced a new god into
that country, whose Prophet he called himself, and in whose Name, he pretended to Miracles,
and delivered Oracles, by which he acquired great Wealth and Power. All the Arts by which this
Cheat was managed are laid open by Lucian, and nothing can better point out the Difference
between Imposture and Truth, than to observe the different Conduct of this Man and St. Paul.
Alexander made no Alteration in the Religion established in Pontus before; he only grafted his
own upon it; and spared no Pains to interest in the Success of it the whole Heathen Priesthood,
not only in Pontus, but all over the World; sending great Numbers of those who came to consult
him to other Oracles, that were at that Time in the highest Vogue; by which Means he engaged
them all to support the Reputation of his and abet his Imposture (Pseudom. Lucian. Varior. p.
763, 765, 766). He spoke with the greatest Respect of all the Sects of Philosophers, except the
Epicureans, who from their Principles he was sure would deride and oppose his Fraud; for
though they presumed not to innovate, and overturn established Religions, yet they very freely
attacked and exposed all Innovations that were introduced under the Name of Religion and had
not the Authority of a legal Establishment (Ibid. 762, 763, 773, 777). To get the better of their
Opposition, as well as that of the Christians, he called in the Aid of Persecution and Force,
exciting the People against them, and answering Objections with Stones (Ibid. 762, 768, 773,
774). That he might be sure to get Money enough, he delivered this Oracle in the Name of his
god, I command you to grace with Gifts my Prophet and Minister; for I have no Regard for
Riches myself, but the greatest for my Prophet. And he shared the Gains that he made, which
were immense, among an infinite Number of Associates, and Instruments, whom he employed in
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carrying on and supporting his Fraud. When any declared themselves to be his Enemies, against
whom he durst not proceed by open Force, he endeavored to gain them by Blandishments, and
having got them into his Power, to destroy them by secret Ways; which Arts he practiced against
Lucian himself (Ibid. 779, 780, 781). Others he kept in Awe and Dependence upon him, by
detaining in his own Hands the written Questions they had proposed to his god upon State
Affairs; and as these generally came from Men of greatest Power and Rank, his being possessed
of them was of infinite Service to him, and made him Master of all their Credit, and of no little
Part of their Wealth (Ibid. 767).
He obtained the Protection and Friendship of Rutilianus, a great Roman General, by
flattering him with Promises of a very long Life, and Exaltation to Deity after his Death; and at
last having quite turned his Head, enjoined him by an Oracle to marry his Daughter, whom he
pretended to have had by the Moon; which Command Rutilianus obeyed, and by his Alliance
secured this Imposter from any Danger of Punishment; the Roman Governor of Bythinia and
Pontus excusing himself on that Account from doing Justice upon him, when Lucian and several
others offered themselves to be his Accusers (Ibid. 768, 781, 753).
He never quitted that ignorant and barbarous Country, which he had made Choice of at first
as the fittest to play his Tricks in undiscovered; but residing himself among those superstitious
and credulous People, extended his Fame to a great Distance by the Emissaries which he
employed all over the Word, especially at Rome, who did not pretend themselves to work any
Miracles, but only promulgated his, and gave him Intelligence of all that it was useful for him to
know (Ibid. 762, 769).
These were the Methods by which this remarkable Fraud was conducted, every one of which
is directly opposite to all those used by St. Paul in preaching the Gospel; and yet such Methods
alone could give Success to a Cheat of this kind. I will not mention the many Debaucheries, and
wicked Enormities committed by this false Prophet under the Mask of Religion, which is another
characteristic Difference between him and St. Paul; nor the ambiguous Answers, cunning
Evasions, and juggling Artifices which he made use of, in all which it is easy to see the evident
Marks of an Imposture, as well as in the Objects he plainly appears to have had in view. That
which I chiefly insist upon, is the strong Confederacy with which he took care to support his
Pretention to miraculous Powers, and the apt Disposition in those he imposed upon to concur and
assist in deceiving themselves; Advantages entirely wanting to the Apostles of Christ.
From all this I think it may be concluded, that no human Means employed by St. Paul in his
Design of converting the Gentiles, were or could be adequate to the great Difficulties he had to
contend with, or to the Success that we know attended his Work; and we can in reason ascribe
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that Success to no other Cause, but the Power of God going along with and aiding his Ministry,
because no other was equal to the Effect.
Having then shown that St. Paul had no rational Motives to become an Apostle of Christ,
without being himself convinced of the Truth of that Gospel he preached, and that, had he
engaged in such an Imposture without any rational Motives, he would have had no possible
Means to carry it on with any Success; having also brought Reasons of a very strong Nature, to
make it appear, that the Success he undoubtedly had in preaching the Gospel was an Effect of the
Divine Power attending this Ministry, I might rest all my Proof of the Christian Religion being a
Diving Revelation upon the Arguments drawn from this Head alone. But to consider this Subject
in all possible Lights, I shall pursue the Proposition which I set out with through each of its
several Parts; and having proved, as I hope, to the Conviction of any impartial Man, that St. Paul
was not an Imposter, who said what he knew to be false with an Intent to deceive, I come next to
consider whether he was an Enthusiast, who by the Force of an overheated Imagination imposed
upon himself.
Now these are the Ingredients of which Enthusiasm is generally composed; great Heat of
Temper, Melancholy, Ignorance, Credulity, and Vanity or Self-conceit. That the first of these
Qualities was in St. Paul may be concluded from the Fervor of Zeal with which he acted both as
a Jew and Christian, in maintaining that which he thought to be right; and hence, I suppose, as
well from the Impossibility of his having been an Imposter, some Unbelievers have chosen to
consider him as an Enthusiast. But this Quality alone will not be sufficient to prove him to have
been so, in the Opinion of any reasonable Man. The same Temper has been common to others,
who undoubtedly were not Enthusiasts, to the Gracchi, to Cato, to Brutus, to many more among
the best and wisest of Men. Nor does it appear that this Disposition had such a Mastery over the
Mind of St. Paul, that he was not able at all Times to rule and control it by the Dictates of
Reason. On the Contrary he was so much the Master of it, as, in Matters of an indifferent
Nature, to become all things to all men, bending his Notions and Manners to theirs, so far as his
Duty to God would permit, with the most pliant Condescension; a Conduct neither compatible
with the Stiffness of a Bigot, nor the violent Impulses of fanatic Delusions. His Zeal was eager
and warm, but tempered with Prudence, and even with the Civilities and Decorums of Life, as
appears by his Behavior to Agrippa, Festus, and Felix; not the blind, inconsiderate, indecent Zeal
of an Enthusiast (1 Cor. 9:20-22).
Let us now see if any one of those other Qualities which I have laid down, as disposing the
Mind to Enthusiasm, and as being Characteristic of it, belong to St. Paul. First, as to
Melancholy, which of all Dispositions of Body or Mind is most prone to Enthusiasm, it neither
appears by his Writings, nor by any thing told of him in the Acts of the Apostles, nor by any
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other Evidence, that St. Paul was inclined to it more than other Men (Josephus cont. Apion. l. ii.
c. 37). Though he was full of Remorse for his former ignorant Persecution of the Church of
Christ, we read of no gloomy Penances, no extravagant Mortifications, such as the Bramins, the
Jaugues, the Monks of La Trape, and other melancholy Enthusiasts inflict upon themselves. His
Holiness only consisted in the Simplicity of a good Life, and the unwearied Performance of those
Apostolical Duties to which he was called. The Sufferings he met with on that Account he
cheerfully bore, and even rejoiced in them for the Love of Christ Jesus, but he brought none on
himself; we find, on the contrary, that he pleaded the Privilege of a Roman Citizen to avoid being
whipped. I could mention more Instances of his having used the best Methods that Prudence
could suggest, to escape Danger, and shun Persecution, whenever it could be done without
betraying the Duty of his Office, or the Honor of God.3
Compare with this the Conduct of Francis of Assisi, of Ignatius Loyola, and other
Enthusiasts sainted by Rome, it will be found the Reverse of St. Paul’s, “He wished indeed to
die, and be ‘with Christ’,” but such a Wish is no Proof of Melancholy, or of Enthusiasm; it only
proves his Conviction of the Divine Truths he preached, and of the Happiness laid up for him in
those blessed Abodes which had been shown to him even in this Life. Upon the whole, neither
his Actions, nor in the Instructions he gave to those under their Charge, is there any Tincture of
Melancholy, which yet is so essential a Characteristic of Enthusiasm ancient or modern, in whom
some very evident Marks of it did not appear.
As to Ignorance, which is another Ground of Enthusiasm, St. Paul was so far from it, that he
appears to have been Master not of the Jewish Learning alone, but of the Greek. And this is one
Reason why he is less liable to the Imputation of having been an Enthusiast than the other
Apostles, though none of them were such no more than he, as may by other Arguments be
invincibly proved.
3

A remarkable Instance of this appears in his Conduct among the Athenians. There was at Athens a Law,
which made it Capital to introduce or teach any new gods in their State. Therefore, when Paul was
preaching Jesus and the Resurrection to the Athenians, some of them carried him before the Court of
Areopagus, the ordinary Judges of Criminal Matters, and in a particular manner entrusted with the Care of
Religion, as having broken this Law, and being a Setter forth of strange gods. Now in this Case an
Imposter would have retracted his Doctrine to save his Life, and an Enthusiast would have lost his Life
without trying to save it by innocent Means. St. Paul did neither the one nor the other; he availed himself
of an Altar which he had found in the City, inscribed To the Unknown God, and pleaded that he did not
propose to them the Worship of any new god, but only explained to them one whom their Government
had already received; Whom therefore ye ignorantly worship, him declare I unto you. By this he avoided
the Law, and escaped being condemned by the Areopagus, without departing in the least from the Truth
of the Gospel or violating the Honor of God. An admirable Proof, in my Opinion, of the good Sense with
which he acted, and one that shows there was no Mixture of Fanaticism in his Religion. Acts 17 &
Josephus cont. Apion. l. ii. c. 37.
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I have mentioned Credulity as another Characteristic and Cause of Enthusiasm, which that it
was not in St. Paul the History of his Life undeniably shows. For, on the contrary, he seems to
have been slow and hard of Belief in the most extreme Degree, having paid no Regard to all the
Miracles done by our Saviour, the Fame of which he could not be a Stranger to, as he lived in
Jerusalem, nor to that signal one done after his Resurrection, and in his Name by Peter and John,
upon the lame Man at the Beautiful Gate of the Temple; nor to the Evidence given in
consequence of it by Peter, in Presence of the High-Priest, the Rulers, Elders, and Scribes, that
Christ was raised from the Dead (Acts 3). He must also have known, that when all the Apostles
had been shut up in the common Prison, and the High-Priest, the Council, and all the Senate of
the Children of Israel had sent their Officers to bring them before them, the Officers came and
found them not in Prison, but returned and made this Report: ‘The Prison truly found we shut
with all Safety, and the Keepers standing without before the Doors, but when we had opened we
found no Man within.’ (Acts 5:18, 21-23, 25, 27, 29-32) And that the Council was immediately
told, that the Men they had put in Prison were standing in the Temple and teaching the People.
And that being brought from thence before the Council, they had spoken these memorable
Words, We ought to obey God rather than Men. The God of our Fathers raised up Jesus, whom
ye slew and hanged on a Tree. Him hath God exalted with his Right Hand to be a Prince and a
Saviour, for to give Repentance to Israel, and Forgiveness of Sins. And we are his Witnesses of
these Things, and so is also the Holy Ghost, whom God has given to them that obey him. All this
he resisted and was consenting to the Murder of Stephen who preached the same thing and
evidenced it by Miracles (Acts 8:1). So that his Mind, far from being disposed to a credulous
Faith, or a too easy Reception of any Miracle worked in proof of the Christian Religion, appears
to have been barred against it by the most obstinate Prejudices, as much as any Man’s could
possibly be; and from hence we may fairly conclude, that nothing less than the irresistible
Evidence of his own Senses, clear from all Possibility of Doubt, could have overcome his
Unbelief.
Vanity for Self-conceit is another Circumstance that for the most part prevails in the
Character of an Enthusiast. It leads Men of a warm Temper and religious Turn, to think
themselves worthy of special Regard, and extraordinary Favors of God; and the Breath of that
Inspiration to which they pretend, is often no more than the Wind of this Vanity, which puffs
them up to such extravagant Imaginations. This strongly appears in the Writings of Lives of
some enthusiastical Heretics, in the Mystics both ancient and modern, in many Founders of
Orders and Saints both Male and Female amongst the Papists, in several Protestant Sectaries of
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the last Age, and even in some of the Methodists now.4 All the Divine Communications,
Illuminations, and Ecstasies to which they have pretended, evidently sprung from much Selfconceit, working together with the Vapors of Melancholy upon a warm Imagination. And this is
one Reason, besides the contagious Nature of Melancholy, or Fear, that makes Enthusiasm so
very catching among weak Minds. Such are most strongly disposed to Vanity; and when they
see others pretend to extraordinary Gifts, are apt to flatter themselves that they may partake of
them as well as those whose Merit they think no more than their own. Vanity therefore may
justly be deemed a principal Source of Enthusiasm. But that St. Paul was as free from it as any
man, I think may be gathered from all that we see in his Writings or know of his Life.
Throughout his Epistles there is not one Word that favors of Vanity, nor is any Action recorded
of him, in which the least Mark of it appears.
In his Epistle to the Ephesians he calls himself less than the least of all Saints (Eph. 3:8).
And to the Corinthians he says, he is the least of the Apostles, and not meet to be called an
Apostle, because he had persecuted the Church of God (1 Cor. 15:9). In his Epistle to Timothy
he says, ‘This is a faithful Saying, and worthy of all Acceptation, That Christ Jesus came into the
World to save Sinners, of whom I am Chief. Howbeit for this Cause I obtained Mercy, that in me
first Jesus Christ might shew forth all Long-suffering, for a Pattern to them which should
hereafter believe in him to Life everlasting (1 Tim. 1:15-16).’
It is true indeed, that in another Epistle he tells the Corinthians, That he was not a whit
behind the very chiefest of the Apostles (2 Cor. 11:5). But the Occasion which drew from him
these Words must be considered. A false Teacher by Faction and Calumny had brought his
Apostleship to be in question among the Corinthians. Against such an Attack not to have
asserted his Apostolical Dignity would have been a betraying of the Office and Duty committed
to him by God. He was therefore constrained to do himself Justice, and not let down the
Character, upon the Authority of which the whole Success and Efficacy of his Ministry among
them depended. But how did he do it? Not with that Wantonness which a vain Man indulges,
when he can get any Opportunity of commending himself; not with a pompous Detail of all the
amazing Miracles which he had performed in different Parts of the World, though he had so fair
an Occasion of doing it, but with a modest and simple Exposition of his abundant Labors and
Sufferings in preaching the Gospel, and barely reminding them, ‘that the Signs of an Apostle had
been wrought among them in all Patience, in Signs, and Wonders, and mighty Deeds (2 Cor.
4

See the Account of Montanus and his Followers, the Writings of the counterfeit Dicnysius the
Areopagite, Santa Theresa, St. Catharine of Sienna, Madame Bourignon, the Lives of St. Francis of
Assisi, and Ignatius Loyola; see also an Account of the Life of George Fox, and of Rice Evans, and
Whitfields’s Journal.
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12:12).’ Could he say less than this? Is not such a Boasting Humility itself? And yet for this he
makes many Apologies, expressing the greatest Uneasiness in being obliged to speak thus of
himself, even in his own Vindication (2 Cor. 11:1, 16-19, 30). When in the same Epistle, and for
the same Purpose, he mentions the Vision he had of Heaven, how modestly does he do it? Not in
his own Name, but in the Third Person, I knew a Man in Christ, &c. caught up to the third
Heaven (2 Cor. 12:2). And immediately after he adds, but now I forbear, lest any Man should
think of me above that which he seeth me to be, or that he heareth of me (2 Cor. 12:6). How
contrary is this to a Spirit of Vanity! How different from the Practice of enthusiastic Pretenders
to Raptures and Visions, who never think they can dwell long enough upon those Subjects but
fill whole Volumes with their Accounts of them! Yet St. Paul is not satisfied with this
Forbearance, he adds the Confession of some Infirmity, which he tells the Corinthians was given
to him as an Allay, that he might not be above measure exalted through the Abundance of his
Revelations (2 Cor. 12:7). I would also observe, that he says this Rapture, or Vision of Paradise,
happened to him above fourteen Years before. Now had it been the Effect of a mere
enthusiastical Fancy, can it be supposed that in so long a Period of Time, he would not have had
many more Raptures of the same Kind? Would not his Imagination have been perpetually
carrying him to Heaven, as we find St. Theresa, St. Bridget and St. Catharine were carried by
theirs? And if Vanity had been predominant in him, would he have remained fourteen Years in
absolute Silence upon so great a Mark of Divine Favor? No, we should certainly have seen his
Epistles filled with nothing else but long Accounts of these Visions, Conferences with Angels,
with Christ, with God Almighty, mystical Unions with God, and all that we read in the Works of
those sainted Enthusiasts, whom I have mentioned before. But he only mentions this Vision in
Answer to the false Teacher who had disputed his Apostolical Power, and comprehends it all in
three Sentences, with many Excuses for being compelled to make any mention of it at all (2 Cor.
12:1-5, 11). Nor does he take any Merit to himself, even from the Success of those Apostolical
Labors which he principally boasts of in this Epistle. For in a former one to the same Church he
writes thus, ‘Who then is Paul, and who is Apollos, but Ministers by whom ye believed, even as
the Lord gave to every Man? I have planted, Apollos watered, but God gave the Increase. So
then neither is he that planteth any Thing neither he that watereth, but God that giveth the
Increase (2 Cor. 12:1-5, 11).’ And in another Place of the same Epistle he says, ‘By the Grace of
God I am what I am, and his Grace which was bestowed upon me was not in vain, but I labored
more abundantly that they all: Yet not I, but the Grace of God which was with me (1 Cor. 15:10).
I think it needless to give more Instances of the Modesty of St. Paul. Certain I am, not one
can be given that bears any Color of Vanity, or that Vanity in particular, which so strongly
appears in all Enthusiasts, of setting their imaginary Gifts above those Virtues which make the
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Essence of true Religion, and the real Excellency of a good Man, or, in the Scripture phrase, of a
Saint. In his first Epistle to the Corinthians he has these Words, ‘Though I speak with the tongue
of Men and of Angels, and have not Charity, I am become as sounding Brass or a tinkling
Cymbal. And though I have the Gifts of Prophecy, and understand all Mysteries and all
Knowledge, and though I have all Faith so that I could remove Mountains, and have no Charity, I
am nothing. And though I bestow all my Goods to feed the Poor, and though I give my Body to
be burned, and have not Charity, it profiteth me nothing (1 Cor. 13:2-4).’ Is this the language of
Enthusiasm? Did ever Enthusiast prefer that universal Benevolence which comprehends all
moral Virtues, and which (as appears by the following Verses) is meant by Charity here; did ever
Enthusiast, I say, prefer that Benevolence to Faith and to Miracles, to those religious Opinions
which he had embraced, and to those supernatural Graces and Gifts which he imagined he had
acquired, nay even to the Merit of Martyrdom? Is it not the Genius of Enthusiasm to set moral
Virtues infinitely below the Merit of Faith, and of all moral Virtues to value the least which is
most particularly enforced by St. Paul, a Spirit of Candor, Moderation, and Peace? Certainly,
neither the Temper, nor the Opinions of a Man subject to fanatic Delusions, are to be found in
this Passage; but it may be justly concluded, that he who could esteem the Value of Charity so
much above miraculous Gifts, could not have pretended to any such Gifts if he had them not in
reality.
Since then it is manifest from the foregoing Examination, that in St. Paul’s Disposition and
Character those Qualities do not occur which seem to be necessary to form an Enthusiast, it must
be reasonable to conclude he was none. But allowing for Argument’s Sake, that all those
Qualities were to be found in him, or that the Heat of his Temper alone could be a sufficient
Foundation to support such a Suspicion; I shall endeavor to prove, that he could not have
imposed on himself by any Power of Enthusiasm, either in regard to the Miracle that caused his
Conversion, or to the consequential Effects of it, or to some other Circumstances which he bears
Testimony to in his Epistles.
The Power of Imagination in enthusiastical Minds is no doubt very strong, but it always acts
in Conformity to the Opinions imprinted upon it at the Time of its working, and can no more act
against them, than a rapid River can carry a Boat against the Current of its own Stream. Now
nothing can be more certain, than that when Saul set out for Damascus with an Authority from
the Chief-Priests to bring the Christians which were there, bound to Jerusalem (Acts 9:2), and
Authority solicited by himself, and granted to him at his own earnest Desire, his Mind was
strongly possessed with Opinions against the Christ and his Followers. To give those Opinions a
more active Force his Passions at that time concurred, being inflamed in the highest Degree by
the irritating Consciousness of his past Conduct towards them, the Pride of supporting a Part he
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had voluntarily engaged in, and the Credit he found it procured him among the Chief-Priests and
Rulers, whose Commission he bore.
If in such a State and Temper of Mind, an enthusiastical Man had imagined he saw a Vision
from Heaven denouncing the Anger of God against Christians, and commanding him to
persecute them without Mercy, it might be accounted for by the natural Power of Enthusiasm.
But that in the very Instant of his being engaged in the fiercest and hottest Persecution against
them, no Circumstance having happened to change his Opinions, or alter the Bent of his
Disposition, he should at once imagine himself called by a heavenly Vision to be the Apostle of
Christ, whom but a Moment before he deemed an Imposter and a Blasphemer, that had been
justly put to Death on the Cross, is in itself wholly incredible, and so far from being a probable
Effect of Enthusiasm, that just a contrary Effect must have been naturally produced by that
Cause. The Warmth of his Temper carried him violently another Way; and whatever Delusions
his Imagination could raise to impose on his Reason, must have been raised at that Time
agreeably to the Notions imprinted upon it, and by which it was heated to a Degree of
Enthusiasm, not in direct Contradiction to all those Notions, while they remained in their full
Force.
This is so clear a Proposition, that I might rest the whole Argument entirely upon it: But still
farther to show that this Vision could not be a Phantom of St. Paul’s own creating, I beg Leave
to observe, that he was not alone when he saw it: there were many others in Company, whose
Minds were no better disposed than his to the Christian Faith. Could it be possible that the
Imaginations of all these Men should at the same time be so strangely affected, as to make them
believe that they saw a great Light shining about them, above the Brightness of the Sun at Noonday, and hear the Sound of a Voice from Heaven, though not the Words which it spake, when in
reality they neither saw, nor heard any such thing (Acts 9:3; 22:9)? Could they be so infatuated
with the Conceit of their Fancy, as to fall down from their Horses together with Saul, and be
speechless through Fear, when nothing had happened extraordinary either to them or to him?
Especially considering that this Apparition did not happen in the Night, when the Senses are
more easily imposed upon, but at Mid-day. If a sudden Frenzy had seized upon Saul, from any
Distemper of Body or Mind, can we suppose his whole Company, Men of different Constitutions
and Understandings, to have been at once affected in the same manner with him, so that not the
Distemper alone, but the Effects of it should exactly agree? If all had gone mad together, would
not the Frenzy of some have taken a different Turn, and presented to them different Objects?
This Supposition is so contrary to Nature and all Possibility, that Unbelief must find some other
Solution, or give up the Point.
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I shall suppose then, in order to try to account for this Vision without a Miracle, that as Saul
and his Company were journeying along their Way to Damascus, an extraordinary Meteor did
really happen which cast a great Light, as some Meteors will do, at which they being affrighted
fell to the Ground in the Manner related. This might be possible, and Fear grounded on
Ignorance of such Phenomena, might make them imagine it to be a Vision from God. Nay even
the Voice or Sound they heard in the Air, might be an Explosion attending this Meteor, or at least
there are those who would rather recur to such a Supposition as this, however incredible, than
acknowledge the Miracle. But how will this account for the distinct Words heard by St. Paul, to
which he made Answer? How will it account for what followed upon it when he came to
Damascus, agreeably to the Sense of those Words which he heard? How came Ananias to go to
him there, and say, “He was chosen by God to know his Will, and see that Just One, and hear the
Voice of his Mouth (Acts 22:14)?” Or why did he propose to him to be baptized (Acts
14:22:16)? What Connection was there between the Meteor which Saul had seen, and these
Words of Ananias? Will it be said that Ananias was skillful enough to take Advantage of the
Fright he was in at that Appearance, in order to make him a Christian? But could Ananias
inspire him with a Vision in which he saw him before he came? If that Vision was the Effect of
Imagination, how was it verified so exactly in Fact? But allowing that he dreamt by Chance of
Ananias’s Coming, and that Ananias came by Chance too, or, if you please, that having heard of
his Dream, he came to take Advantage of that, as well as of the Meteor which Saul had seen, will
this get over the Difficulty? No, there was more to be done. Saul was struck blind, and had been
so for three Days. Now had this Blindness been natural from the Effects of a Meteor or
Lightning upon him, it would not have been possible for Ananias to heal it, as we find that he
did, merely by putting his Hands on him and speaking a few Words. This undoubtedly surpassed
the Power of Nature; and if this was a Miracle, it proves the other to have been a Miracle too,
and a Miracle done by the same Jesus Christ. For Ananias, when he healed Saul, spoke to him
thus; Brother Saul, the Lord, even Jesus that appeared unto thee in the Way as thou camest, has
sent me, that thou mightiest receive thy Sight, and be filled with the Holy Ghost (Acts 9:17-18;
22:13). And that he saw Christ both now and after this Time, appears not only by what he
relates (Acts 22:17-18) but by other Passages in his Epistles, 1 Cor. 9:1; 16:8. From Him (as he
asserts in many Places of his Epistles) he learned the Gospel by immediate Revelation, and by
Him he was sent to the Gentiles, Acts 22:21; 23:11. Among those Gentiles from Jerusalem, and
round about to Illyricum, he preached the Gospel of Christ with mighty Signs and Wonders
wrought by the Power of the Spirit of God, to make them obedient to his Preaching, as he
testifies himself in his Epistle to the Romans, and of which a particular Account is given to us in
the Acts of the Apostles; Signs and Wonders indeed, above any Power of Nature to work, or of
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Imposture to counterfeit, or of Enthusiasm to imagine. Now does not such a Series of
miraculous Acts, all consequential to and dependent upon that first Revelation, put the Truth of
that Revelation beyond all Possibility of Doubt or Deceit? And if he could so have imposed on
himself as to think that he worked them when he did not, (which Supposition cannot be admitted,
if he was not all that Time quite out of his Senses) how could so distempered an Enthusiast make
such a Progress, as we know that he did, in converting the Gentile World? If the Difficulties
which have been shown to have obstructed that Work were such as the ablest Imposter could not
overcome, how much more insurmountable were they to a Madman?
It is a much harder Task for Unbelievers to account for the Success of St. Paul, in preaching
the Gospel, upon the Supposition of his having been and Enthusiast, than of his having been an
Imposter. Neither of these Suppositions can ever account for it; but the Impossibility is more
glaringly strong in this Case than the other. I could enter into a particular Examination of all the
Miracles recorded in the Acts to have been done by St. Paul, and show that they were not of a
Nature in which Enthusiasm either in him, or the Persons he worked them upon, or the
Spectators, could have any Part. I will mention only a few. When he told Elymas the Sorcerer,
at Paphos, before the Roman Deputy, that the Hand of God was upon him, and he should be
blind, not seeing the Sun for a Season; and immediately there feel on him a Mist and a Darkness,
and he went about seeking some to lead him by the Hand, had Enthusiasm in the Doer or
Sufferer any Share in this Act (Acts 13)? If Paul, as and Enthusiast, had thrown out this
Menace, and the Effect had not followed, instead of converting the Deputy, as we are told that he
did, he would have drawn on himself his Rage and Contempt. But the Effect upon Elymas could
not be caused by Enthusiasm in Paul, much less can it be imputed to an Enthusiastic Belief in
that Person himself, of his being struck blind, when he was not, by those Words of a Man whose
Preaching he strenuously and bitterly opposed. Nor can we ascribe the Conversion of Sergius,
which happened upon it, to any Enthusiasm. A Roman Proconsul was not very likely to be an
Enthusiast; but had he been one, he must have been bigoted to his own gods, and so much the
less inclined to believe any miraculous Power in St. Paul. When at Troas a young man named
Eutychus fell down from a high Window, while Paul was preaching, and was taken up dead,
could any Enthusiasm either in Paul, or the Congregation there present, make them believe, that
by that Apostle’s falling upon him and embracing him, he was restored to Life (Acts 20:9)? Or
could he who was so restored contribute anything to it himself? When in the isle of Melita,
where St. Paul was shipwrecked, there came a Viper and fastened on his Hand, which he shook
off, and felt no Harm, was that an Effect of Enthusiasm (Acts 28)? An Enthusiast might perhaps
have been mad enough to hope for Safety against the Bite of a Viper without any Remedy being
applied to it, but would that Hope have prevented his Death? Or were the barbarous Islanders, to
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whom this Apostle was an absolute Stranger, prepared by Enthusiasm to expect and believe that
any Miracle would be worked to preserve him? On the contrary, when they saw the Viper hang
on his Hand, they said among themselves, “No doubt this Man is a Murderer, whom, though he
escaped the Sea, yet Vengeance suffereth not to live.” I will add no more Instances: These are
sufficient to show that the Miracles told of St. Paul, can no more be ascribed to Enthusiasm than
to Imposture.
But moreover, the Power of working Miracles was not confined to St. Paul, it was also
communicated to the Churches he planted in different Parts of the World. In many Parts of his
first Epistle he tells the Corinthians, that they had among them many miraculous Graces and
Gifts, and gives them Directions for the more orderly Use of them in their Assemblies (1 Cor.
12:4-5). Now I ask, whether all that he said upon that Head is to be ascribed to Enthusiasm? If
the Corinthians knew that they had among them no such miraculous Powers, they must have
regarded the Author of that Epistle as a Man out of his Senses, instead of revering him as an
Apostle of God.
If, for Instance, a Quaker should in a Meeting of his own Sect, tell all the Persons assembled
there, that to some among them was given the Gift of Healing by the Spirit of God, to others the
working of other Miracles, to others diverse kinds of Tongues, they would undoubtedly account
him a Madman, because they pretend to no such Gifts. If indeed they were only told by him that
they were inspired by the Spirit of God in a certain ineffable manner, which they alone could
understand, but which did not discover itself by any outward, distinct Operations, or Signs, they
might mistake the Impulse of Enthusiasm for the Inspiration of the Holy Ghost; but they could
not believe, against the Conviction of their own Minds, that they spoke Tongues they did not
speak, or healed Distempers they did not heal, or worked other Miracles, when they worked
none. If it be said the Corinthians might pretend to these Powers, though the Quakers do not, I
ask, whether in that Pretention they were Imposters, or only Enthusiasts? If they were Imposters,
and St. Paul was also such, how ridiculous was it for him to advise them in an Epistle writ only
to them, and for their own Use, not to value themselves too highly upon those Gifts; to pray for
one rather than another, and prefer Charity to them all! Do Associates in Fraud talk such a
Language to one another? But if we suppose their Pretention to all those Gifts was an Effect of
Enthusiasm, let us consider how it was possible that he and they could be so cheated by that
Enthusiasm, as to imagine they had such Powers when they had not.
Suppose that Enthusiasm could make a Man think, that he was able by a Word or a Touch to
give Sight to the Blind, Motion to the Lame, or Life to the Dead: Would that Conceit of his make
the Blind see, the Lame walk, or the Dead revive? And if it did not, how could he persist in such
an Opinion, or upon his persisting escape being shut up for a Madman? But such a Madness
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could not infect so many at once, as St. Paul supposes at Corinth to have been endowed with the
Gift of Healing, or any other miraculous Powers. One of the Miracles which they pretended to
was the speaking of Languages they never had learned. And St. Paul says, he possessed the Gift
more than them all (1 Cor. 14:18). If this had been a Delusion of Fancy, if they had spoken only
Gibberish, or unmeaning Sounds, it would soon have appeared when they came to make use of it
where it was necessary, viz. in converting of those who understood not any Language they
naturally spoke. St. Paul particularly, who travelled so far upon that Design, and had such
Occasion to use it, must soon have discovered that this imaginary Gift of the Spirit was no Gift at
all, but a ridiculous Instance of Frenzy, which had possessed both him and them. But if those he
spoke to in diverse Tongues understood what he said, and were converted to Christ by that
Means, how could it be a Delusion? Of all Miracles recorded in Scripture, none are more clear
from any possible Imputation of being the Effect of an Enthusiastic Imagination than this. For
how could any Man think that he had it, who had it not; or if he did think so, not be undeceived
when he came to put his Gift to the Proof? Accordingly, I do not find such a Power to have been
ever pretended to by any Enthusiast ancient or modern.
If then St. Paul and the Church of Corinth were not deceived in ascribing to themselves this
miraculous Power, but really had it, there is the strongest Reason to think, that neither were they
deceived in the other Powers to which they pretended, as the same Spirit which gave them that
equally, could, and probably would, give them the others, to serve the same holy Ends for which
that was given. And by consequence St. Paul was no Enthusiast in what he wrote upon that
Head to the Corinthians, nor in other similar Instances where he ascribes to himself, or to the
Churches he founded, any supernatural Graces and Gifts. Indeed, they who would impute to
Imagination Effects such as those which St. Paul imputes to the Power of God attending his
Mission, must ascribe to Imagination the Same Omnipotence which he ascribes to God.
Having thus, I flatter myself, satisfactorily shown that St. Paul could not be an Enthusiast,
who by the Force of an over-heated Imagination imposed on himself, I am next to enquire
whether he was deceived by Fraud of others, and whether all the he said of himself can be
imputed to the Power of that Deceit? But I need say little to show the Absurdity of this
Supposition. It was morally impossible for the Disciples of Christ, to conceive such a Thought
as that of turning his Persecutor into his Apostle, and to do this by a Fraud in the very Instant of
his greatest Fury against them and their Lord. But could they have been so extravagant as to
conceive such a Thought, it was physically impossible for them to execute it in a manner we find
his Conversion to have been effected. Could they produce a Light in the Air which at Mid-day
was brighter than that of the Sun? Could they make Saul hear Words from out of that Light
which were not heard by the rest of the Company (Acts 22:9)? Could they make him blind for
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three Days after that Vision, and then make Scales fall off from his Eyes, and restore him to his
Sight by a Word? Beyond dispute no Fraud could do these Things; but much less still could the
Fraud of others produce those Miracles subsequent to his Conversion, in which he was not
passive, but active, which he did himself, and appeals to in his Epistles as Proofs of his Divine
Mission. I shall then take it for granted that he was not deceived by the Fraud of others, and that
what he said of himself cannot be imputed to the Power of that Deceit, no more than to willful
Imposture, or to Enthusiasm; and then it follows, that what he related to have been the Cause of
his Conversion, and to have happened in Consequence of it, did all really happen, and therefore
the Christian Religion is a Divine Revelation.
That this Conclusion is fairly and undeniably drawn from the Premises, I think must be
owned, unless some probable Cause can be assigned to account for those Facts so authentically
related in the Acts of the Apostles, and attested in his Epistles by St. Paul himself, other than any
of those which I have considered; and this I am confident cannot be done. It must be therefore
accounted for by the Power of God. That God should work Miracles for the Establishment of a
most Holy Religion, which from the insuperable Difficulties that stood in the way of it, could not
have established itself without such an Assistance, is no way repugnant to human Reason: But
that without any Miracle such Things should have happened as no adequate natural Causes can
be assigned for, is what human Reason cannot believe.
To impute them to Magic, or the Power of Demons, (which was the Resource of the
Heathens and Jews against the Notoriety of the Miracles performed by Christ and his Disciples)
is by no means agreeable to the Notions of those, who in this Age disbelieve Christianity. It will
therefore be needless to show the Weakness of that Supposition: But that Supposition itself is no
inconsiderable Argument of the Truth of the Fact. Next to the Apostles and Evangelists, the
strongest Witness of the undeniable Force of that Truth are Celsus and Julian, and other ancient
Opponents of the Christian Religion, who were obliged to solve what they could not contradict,
by such an irrational and absurd Imagination.
The Dispute was not then between Faith and Reason, but between Religion and Superstition.
Superstition ascribed to cabalistic Names, or magical Secrets, such Operations as carried along
with them evident Marks of the Divine Power: Religion ascribed them to God, and Reason
declared itself on that Side of the Question. Upon what Grounds then can we now overturn that
Decision? Upon what Grounds can we reject the unquestionable Testimony given by St. Paul,
that he was called by God to be a Disciple and Apostle of Christ? It has been shown that we
cannot impute it either to Enthusiasm or Fraud; how shall we then resist the Conviction of such a
Proof? Does the Doctrine he preached contain any Precepts against the Low of Morality, that
natural Law written by God in the Hearts of Mankind? If it did, I confess that none of the
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Arguments I have made use of could prove such a Doctrine to come from him. But this is so far
from being the Case, that even those who reject Christianity as a Divine Revelation,
acknowledge the Morals delivered by Christ and by his Apostles to be worthy of God. Is it then
on account of the Mysteries in the Gospel that the Facts are denied, though supported by
Evidence which in all other Cases would be allowed to contain the clearest Conviction, and
cannot in this be rejected without reducing the Mind to a State of absolute Skepticism, and
overturning those Rules by which we judge of all Evidence, and of the Truth, or Credibility of all
other Facts? But this is plainly to give up the Use of our Understanding where we are able to use
it most properly, in order to apply it to Things of which it is not a competent Judge. The Motives
and Reasons upon which Divine Wisdom may think proper to act, as well as the Manner in
which it acts, must often lie out of the Reach of our Understanding; but the Motives and Reasons
of human Actions, and the Manner in which they are performed, are all in the Sphere of human
Knowledge, and upon them we may judge, with a well-grounded Confidence, when they are
fairly proposed to our Consideration.
It is incomparably more probable that a Revelation from God concerning the Ways of his
Providence, should contain in it Matters above the Capacity of our Minds to comprehend, than
that St. Paul, or indeed any of the other Apostles, should have acted, as we know that they did,
upon any other Foundations than certain Knowledge of Christ’s being risen from the Dead; or
should have succeeded in the Work they undertook, without the Aid of miraculous Powers. To
the former of these Propositions I may give my Assent without any direct Opposition of Reason
to Faith; but in admitting the latter I must believe against all those Probabilities that are the
rational Grounds of Assent.
Nor do they who reject the Christian Religion because of the Difficulties which occur in its
Mysteries, consider how far that Objection will go against other Systems both of Religion and of
Philosophy, which they themselves profess to admit. There are in Deism itself, the most simple
of all religious Opinions, several Difficulties, for which human Reason can but ill account; which
may therefore be not improperly styled Articles of Faith. Such is the Origin of Evil under the
Government of an all-good and all-powerful God; a Question so hard, that the Inability of
solving it in a satisfactory Manner to their Apprehensions, has driven some of the greatest
Philosophers into the monstrous and senseless Opinions of Manicheism and Atheism. Such is
the reconciling the Prescience of God with the Free-will of Man, which after much Thought on
the Subject, Mr. Locke fairly confesses he could not do, though he acknowledged both (See his
Letter Mr. Molyreux, p. 509. v. 3); and what Mr. Locke could not do, in reasoning upon Subjects
of a metaphysical Nature, I am apt to think, few Men, if any, can hope to perform.
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Such is also the Creation of the World at any supposed Time, or the Eternal Production of it
from God; it being almost equally hard, according to mere Philosophical Notions, either to admit
that the Goodness of God could remain unexerted through all Eternity before the Time of such a
Creation, let it be set back ever so far, or to conceive an Eternal Production, which Words, so
applied, are inconsistent and contradictory Terms; the Solution commonly given by a
Comparison to the Emanation of Light from the Sun not being adequate to it, or just; for Light is
a Quality inherent in Fire, and naturally emanating from it; whereas Matter is not a Quality
inherent or emanating from the Divine Essence, but of a different Substance and Nature, and if
not independent and self-existing, must have been created, then not eternal, the Idea of Creation
implying a Time when the Substance created did not exist. But if to get rid of this Difficulty, we
have recourse, as many of the ancient Philosophers had, to the independent Existence of Matter,
then we must admit Two Self-existing Principles, which is quite inconsistent with genuine
Theism, or Natural Reason. Nay, could that be admitted, it would not yet clear up the Doubt,
unless we suppose not only the Eternal Existence of Matter, independent of God, but that it was
from Eternity in the Order and Beauty we see it in now, without any Agency of the Divine
Power; otherwise the same Difficulty will always occur, why it was not before put into the Order
and State of Perfection; or how the Goodness of God could so long remain in a State of Inaction,
unexerted and unemployed. For were the Time of such an Exertion of it put back ever so far, if,
instead of five or six thousand Years, we were to suppose Millions of Millions of Ages to have
passed since the World5 was reduced out of a Chaos, to an harmonious and regular Form, still a
whole Eternity must have preceded that Date, during which the Divine Attributes did not exert
themselves in that beneficent Work, so suitable to them that the Conjectures of human Reason
can find no Cause for its being delayed.
But because of these Difficulties, or any other that may occur in the System of Deism, no
wise Man will deny the Being of God, or his infinite Wisdom, Goodness, and Power, which are
proved by such Evidence, as carries the clearest and strongest Conviction, and cannot be refused
without involving the Mind in far greater Difficulties, even in downright Absurdities and
Impossibilities. The only Part therefore that can be taken, is to account in the best Manner that
our weak Reason is able to do, for such seeming Objections; and where that fails, to
acknowledge its Weakness, and acquiesce under the Certainty, that our very imperfect
Knowledge or Judgment cannot be the Measure of the Divine Wisdom, or the universal Standard
of Truth. So likewise, it is with respect to the Christian Religion. Some Difficulties occur in that
5

By the World I do not mean this Earth alone, but the whole material Universe, with all its Inhabitants.
Even created Spirits fall under the same Reasoning; for they must also have had a Beginning, and before
that Beginning an Eternity must have preceded.
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Revelation which human Reason can hardly clear; but as the Truth of it stands upon Evidence so
strong and convincing, that it cannot be denied without much greater Difficulties than those that
attend the Belief of it, as I have before endeavored to prove, we ought not to reject it upon such
Objections, however mortifying they may be to our Pride. That indeed would have all Things
made plain to us, but God has thought proper to proportion our Knowledge to our Wants, not our
Pride. All that concerns our Duty is clear; and as to other Points either of natural or revealed
Religion, if he has left some Obscurities in them, is that any reasonable Cause of Complaint?
Not to rejoice in the Benefit of what he has graciously allowed us to know, from a presumptuous
Disgust at our Incapacity of knowing more, is as absurd as it would be to refuse to walk, because
we cannot fly.
From the arrogant Ignorance of metaphysical Reasoning, aiming at Matters above our
Knowledge, arose all the speculative Impiety, and many of the worst Superstitions of the old
Heathen World, before the Gospel was preached to bring Men back again to the primitive Faith;
and from the same Source have since flowed some of the greatest Corruptions of the Evangelical
Truth, and the most inveterate Prejudices against it: An Effect just as natural for our Eyes to
grow weak, and even blind, by being strained to look at Objects too distant, or not made for them
to see.
Are then our intellectual Faculties of no Use in Religion? Yes undoubtedly, of the most
necessary Use, when rightly employed. The proper Employment of them is to distinguish its
genuine Doctrines from others erroneously or corruptly ascribed to it; to consider the Importance
and Purport of them, with the Connection they bear to one another; but first of all, to examine
with the strictest Attention the Evidence by which Religion is proved, internal as well as
external. If the external Evidence be convincingly strong, and there is no internal Proof of its
Falsehood, but much to support and confirm its Truth, then surely no Difficulties ought to
prevent our giving a full Assent and Belief to it. It is our Duty indeed to endeavor to find the
best Solutions we can to them; but where no satisfactory ones are to be found, it is no less our
Duty to acquiesce with Humility, and believe that to be right which we know is above us, and
belonging to a Wisdom superior to ours.
Nor let it be said, that this will be an Argument for the admitting all Doctrines, however
absurd, that may have been grafted upon the Christian Faith: Those which can plainly be proved
not to belong to it, fall not under the Reasoning I have laid down: (and certainly none do belong
to it which contradict either our clear, intuitive Knowledge, or the evident Principles and
Dictates of Reason.) I speak only of Difficulties which attend the Belief of the Gospel in some
of its pure and essential Doctrines, plainly and evidently delivered there, which being made
known to us by a Revelation supported by Proofs that our Reason ought to admit, and not being
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such things as it can certainly know to be false, must be received by it as Objects of Faith,
though they are such as it could not have discovered by any natural Means, and such as are
difficult to be conceived, or satisfactorily explained by its limited Powers. If the glorious Light
of the Gospel be sometimes overcast with Clouds of Doubt, so is the Light of our Reason too.
But shall we deprive ourselves of the Advantages of either, because those Clouds cannot perhaps
be entirely removed while we remain in this mortal Life? Shall we obstinately and forwardly
shut our Eyes against that Day-spring from on high that has visited us, because we are not as yet
able to bear the full Blaze of his Beams? Indeed, not even in Heaven itself, not in the highest
State of Perfection to which a Finite Being can ever attain, will all the Counsels of Providence,
all the Height and the Depth of the infinite Wisdom of God, be ever disclosed or understood.
Faith even then will be necessary, and there will be Mysteries which cannot be penetrated by the
most exalted Archangel, and Truths which cannot be known by him otherwise than from
Revelation, or believed upon any other Ground of Assent, than a submissive Confidence in the
Divine Wisdom. What, then, shall Man presume that his weak and narrow Understanding is
sufficient to guide him into all Truth, without any need of Revelation or Faith? Shall he
complain that the Ways of God are not like his Ways, and past his finding out? True Philosophy,
as well as true Christianity, would teach us a wiser and more modest Part. It would teach us to
be content within those Bounds which God has assigned to us, casting down Imaginations, and
every high Thing that exalteth itself against the Knowledge of God, and bringing into Captivity
every Thought to the Obedience of Christ (2 Cor. 10:5).
FINIS.

